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Dopo l’adozione del cristianesimo come religione di stato, avvenuta per opera di Grigor 
Lusaworič’ (Gregorio l’Illuminatore) in una data che convenzionalmente si colloca nel 301, 
l’Armenia viene a trovarsi in una posizione politica per più aspetti difficile. La casa regnante 
degli Aršakuni (Arsacidi), cui appartiene il primo re convertito, Trdat (Tiridate) III, è un 
ramo collaterale della dinastia partica, spodestata qualche decennio prima dai nuovi signori 

di Persia, i Sassanidi. Questi ultimi non vedono di buon occhio la presenza di sovrani arsacidi in un 
paese limitrofo al loro, tanto più quando il cristianesimo, adottato dagli Armeni, diviene la religione 
di stato dei tradizionali nemici dei Persiani, i Bizantini.
La spartizione del territorio armeno in due zone di influenza, una bizantina ed una persiana, 
attuatasi intorno al 387, rende la situazione degli Armeni ancor più difficile: la zona sotto controllo 
bizantino è presto inglobata nell’impero, mentre l’altra, nominalmente indipendente, deve sempre più 
subire l’ingerenza persiana, che si manifesta presto anche nel campo religioso.
A questo punto, gli Armeni si sentono minacciati nella loro stessa identità, e si pensa che l’invenzione di un 
alfabeto con cui scrivere la loro lingua possa in qualche modo preservarli dal pericolo di un’assimilazione 
culturale. In effetti fino ad allora, per ottemperare alle esigenze della burocrazia si era fatto ricorso alle lin-
gue veicolari del tempo, in particolare al greco ed all’aramaico, ed anche la predicazione religiosa si svolgeva 
in greco o in siriaco, a seconda delle zone del paese. Questo peraltro comportava una certa difficoltà nell’ope-
ra missionaria, soprattutto quando, durante la celebrazione dei riti, non c’era nessuno in grado di tradurre 
in armeno i testi letti nelle lingue d’uso liturgico. Di qui l’idea di trovare una scrittura adatta a rendere 
l’armeno, idea che, partita da un ecclesiastico di nome Maštoc’ (noto anche come Mesrop), trova subito il 
pieno appoggio delle massime autorità civili e religiose, il re Vŕamšapuh ed il primate Sahak. In un primo 
tempo Maštoc’, venuto a conoscenza dell’esistenza di un alfabeto che si riteneva potesse essere usato per l’ar-
meno, se lo procura e comincia a scrivere con quello, ma presto si accorge della sua insufficienza, trattandosi 
probabilmente di un alfabeto di tipo semitico, tale cioè da non denotare le vocali con specifici grafemi.
Maštoc’ prosegue dunque il suo lavoro, arrivando alla fine a creare un sistema scrittorio soddisfacente 
per le esigenze dell’armeno, in cui è per molti aspetti evidente l’influenza della scrittura greca, anche 
se non è da escludere un qualche influsso anche da parte di alfabeti orientali. L’invenzione di Maštoc’ 
è tradizionalmente datata al 405.
Avendo così messo a punto un sistema scrittorio capace di rendere bene la sua lingua, Maštoc’, con un 
gruppo di giovani che si sono riuniti intorno a lui, comincia un’intensa attività di traduzione, a partire 
dalla Bibbia e da testi di tipo religioso, attività cui presto si affianca la produzione di scritti originali, 
di argomento biografico, teologico, storico ecc.
In questo modo, quando, un po’ più tardi, gli Armeni perderanno quel poco di autonomia politica che 
era loro ancora rimasta, potranno comunque sopravvivere come etnia, salvaguardando la loro cultura 
e tramandandola attraverso i secoli.
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Who were the Armenians? Maybe people not dealing with Oriental 
studies or with historical linguistics connect this name with fabulous 
Eastern countries such as those represented in “A Thousand and 
One Nights”. Others, better informed, know perhaps that Charles 
Aznavour and William Saroyan are Armenians by origin, and maybe 

still others remember that the Armenians were the victims of the first genocide in the past century: 
this happened during World War I.

Indeed, the Armenians are an old people dwelling on a large plateau roughly bounded by the 
Caucasus Mountains, the Black and the Caspian Seas, Iran and Mesopotamia. The highest 
mountain is Mount Ararat now in Turkey, where, according to the Bible narrative, Noah’s Ark is 
supposed to have landed. Historical Armenia included three great lakes, Urmia, Van, and Sevan, 
only the last of which is now in the territory of modern Armenia. The most important river is the 
Araxes.

Reports concerning the Armenians have come down to us from many old sources, among them 
Old and Middle Persian, Greek and Latin sources, and, last but not least, an Armenian king is 
supposed to have been the first to adopt Christianity as state religion. This epochal event took 
place in the early fourth century; the traditional date is 301, and we will begin our exposition from 
this very moment. In this period Armenia or, better, the greatest part of the country inhabited 
by Armenian speaking people, was ruled by a king of the Aršakuni (or Arsacid) dynasty, Trdat 
(Tiridates) III. The main branch of this same family had ruled for centuries in Persia, during the 
Parthian period up to 224 or 226, when its last member Artawan (Artabanus) V was deposed 
by a coup d’état, following which the Sasanian Ardašir was enthroned. This king was obviously 
hostile to the Aršakuni ruler of Armenia, called Xosrov by the Armenian sources, because no king 
would wish to have, in a neighboring country, a ruler from the dynasty he had just dethroned. 
The Sasanians tried to conquer Armenia by all means. According to the legend, they organized 
the treacherous murder of the Armenian king Xosrov; with the help of an Armenian noble man 
named Anak, they arrived to kill the king and later on to conquer the country. Taking their 
revenge against the murderer, the Armenian noblemen killed Anak and his family; only his two 
sons were saved and taken abroad, one of them being Grigor (Gregory), the future Illuminator 
(Lusaworič’ in Armenian), through whose efforts Armenia was Christianized. He was secretly 
taken to Caesarea in Cappadocia and educated as a Christian. The king’s family, too, was extermi-
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nated: only Xosrov’s son Trdat was taken by his tutor to Greek territory. Later on he ascended the 
throne thanks to the powerful help of the Romans. This was the same Trdat about whom we have 
already spoken, who was finally persuaded by Grigor, and particularly by the miracles he operated, 
to embrace Christianity as state religion.

We will not go into the facts which caused this conversion; they pertain more to legend than to 
history: if one wants, one can read them narrated by the Armenian sources, particularly in the 
book ascribed to a certain Agat’angełos. On the contrary, I cannot overlook what happened after 
the conversion, when a policy of forced Christianization started in the country, with the destruc-
tion of pagan temples, the confiscation of their property, but also with the integration of old pagan 
priests, or at least their relatives, into the new Christian clergy: for them ecclesiastic schools were 
also created. We shall see later the reason why Grigor and Trdat were compelled to act in this way: 
now we can state that, thanks to Grigor and Trdat, Christianity became one of the core elements 
of Armenian identity, although such Christianity had to take into account both the religious and 
the social past of the country.

Also the way of occupying the highest religious office in Armenia was very peculiar, at least if one 
compares it with the uses of other Christian churches. The first bishop was obviously Grigor him-
self; after him his younger son Aristakēs, and later on his elder son Vrt’anēs occupied the See, at 
this time only an Episcopal or Archiepiscopal one. As one can easily understand, it was not strange 
that a bishop had sons (by the way, they were born before their father was engaged in ecclesiastical 
career), but that they became both primates of Armenia immediately after their father. Moreover, 
if one looks through the list of the Armenia primates after Grigor, until the mid 5th century, one 
finds nine persons, five of whom are direct relatives of Grigor, while four are all relatives of a cer-
tain Ałbianos, probably to be identified with one of the pagan priests converted by Grigor and the 
first bishop consecrated by him.

Let us summarize what we have said so far: during at least the first 150 years when Christianity 
was the state religion in Armenia, the title of Primate was hereditary, assigned to the members of 
two families, the Hellenized descendants of Grigor, and those of Ałbianos, more oriented toward 
Syriac culture. We can add that also later on, when the Primate’s office became elective, to be even-
tually approved by the political authority ruling at the moment, the fact that the candidate was a 
relative of the former Primate had nonetheless a certain weight. This tendency culminated in the 
period between 1066 and 1203, when seven patriarchs (kat’ołikos), members of the same family, 
were elected, one after the other.

From the Western point of view one can charge the Armenians with nepotism, but if we want to 
understand the reason that the system operated this way, we need to know something about the 
structure of Armenian society during the 4th and 5th centuries.

According to many scholars, 4th-century Armenian society was not an urban one: there were 
only few towns, above all trade centers, mostly inhabited by non-Armenian people. During the 
4th century further reasons for building or, better, for restoring and enlarging towns were con-
nected with military purposes. This was the case for example of Karin-Theodosiopolis (today 
Erzerum) in the part of the Armenian territory controlled by the Byzantines. In this period the 
major part of the Armenian people lived in villages or in fortresses situated in the countryside. 
Armenian society was divided into two main classes, the noblemen (azat) and the so-called 
people (šinakan, ŕamik). Furthermore, as happened in the Parthian Iran, the Armenian territory 
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was divided into large estates, which were the property of a enlarged noble family (naxarar) 
and were ruled by a member of it, to whom the title of nahapet “chief of the family” or tanutēr 
“master of the house” was given. Other members of a naxarar family in their turn ruled over 
smaller portions of the family estate. This system has often been labeled as feudal: for practical 
purposes we can describe it that way, but we need to be aware that there are differences between 
this system and the feudal system current later in Western Europe. Indeed, if the estate as a 
whole was actually ruled by a single person, it was nonetheless considered the property of his 
whole enlarged family, so that, if the ruler died heirless, he was succeeded by a member of a dif-
ferent branch of the family. Furthermore, it was allowed to alienate a part of the family property 
only to another member of the family or by permission of the whole enlarged family. This may 
also explain why Armenian feudal families were normally endogamic: in order not to scatter 
parts of their property, as would have happened if they had to give a part of their property to 
another family as dowry. It must also be noted that endogamic marriages had a religious reason 
too, because Zoroastrianism, at this time the faith of the Armenians, favored marriages between 
relatives very highly.

As we have seen, in 4th century Armenia, as in Parthian Iran, large estates were hereditarily 
possessed by noble families and actually ruled by a member of them: the whole enlarged family 
was devoted to the worship of the same ancestors, lived in small fortified villages and spent the 
most part of their time in hunting and in banqueting. Furthermore, each naxarar family had a 
particular social function: in Armenia a member of the Aršakuni family was chosen as king, who 
was consequently a sort of primus inter pares; among the Mamikoneans the chief general of the 
army (sparapet) was chosen, one of the Bagratunis was the chivalry chief (aspet) and king crowner 
(t’agadir), and so on.

Fig. 1 Armenia in the 4th century.
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This social pattern has been applied to the church too: if in the period of paganism some temples and 
their property were hereditarily possessed by some families, one can easily understand why Grigor chose 
the sons and relatives of old priests when he created a new, Christian clergy to whom he granted almost 
all privileges and property they previously possessed according to the ancient family right.

We know that in Western countries too it happened that old pagan temples were transformed into 
churches for the new Christian cult: people accustomed to go to a certain place to worship a false 
god were persuaded to frequent the same place where they could adore the true God. Something 
like this happened in Armenia, where, nonetheless, not only the temples, but the old clerical fami-
lies too remained, their members transformed into priests of the new cult.

Moreover the bishops themselves continue to live and act within the estate of their families, so that 
they are often qualified not as the bishops of certain dioceses but as the bishops of certain families. 
Finally, the office of the Armenian Primate too was considered a sort of social office pertaining to 
two families, at least for a certain period.

One can easily see to what extent the old social and religious patterns penetrated into the new 
faith: this can be observed in other cases as well such as in the customs of mourning for the dead 
(this function was often entrusted to specialized persons) and in the prevalence of marriage 
between relatives. These and other similar “barbaric” habits were the target of the struggle of the 
Armenian Primate and the clergy throughout the 4th and 5th centuries and later as well, as we can 
see from the Armenian historical sources as well as from the canon laws. Such was the social and 
religious situation in Armenia when, in or around 387, the country was divided into two spheres 
of influence, the western one under the Roman control, which was quickly incorporated into the 
Roman empire, and the other, eastern part, the larger one, where the Armenian king retained 
nominal power, but was in fact a vassal subject to the Persian king. Indeed, in both parts Armenian 
ethnic survival was threatened, because the Armenian people risked being culturally assimilated, 
and this started from their faith itself, given the fact that, as autonomous Christians with their 
own hierarchy and institutions, Armenian Christians were divided from and to a certain extent 
disliked by the Greeks, whereas just because they were Christians they were considered hostile by 
the Zoroastrian Persians.

At this time the Armenians had no writing system for their language, or at least such a system 
was not in use: we shall elucidate this statement later. Indeed the Armenians knew what a writ-
ing system was and what the advantages of having one were; this can be proved, for instance, by 
many official inscriptions in Greek, Latin and Aramaic found in their country. They had also oral 
literature, some fragments of which have been preserved in the works of later historians: they are 
probably excerpts from sacred poems, such as the one describing the birth of the god Vahagn, and 
from epic songs such as the one speaking about a hero (king Artašēs) abducting his future wife 
by catching her with a lasso from among her father’s army and carrying her to his camp. Another 
fragment describes the celebration of their marriage. It has also been supposed that the 4th century 
Christian Armenians had their own literature written in Greek or Syriac, and indeed some later 
theological or historical texts have been considered to be translations into Armenian from books 
previously written in Greek or Syriac but destined for Armenian readers.

Finally, a particular translation technique was developed, this too for religious purposes. Indeed from 
some sources we know that liturgy was performed in Greek or Syriac, but passages from the Bible were 
often translated impromptu into Armenian if an educated priest was present: otherwise no translation 
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was given and people understood nothing at all. This translation training as well as the language of oral 
literature mentioned above probably formed the basis of the later literary Armenian.

But let us return to the difficulties the Armenian people had in understanding the liturgy when no 
one was present who could translate it into their own language. This situation compelled one of 
the greatest persons of this time, Maštoc’, also called Mesrop, to work in order to create a writing 
system for Armenian, which is an Indo-European language such as Latin or Greek. Maštoc’ was a 
learned Hellenophile; he had been court secretary, and later on he devoted himself to the church 
life. While preaching, he personally experienced how difficult it was for people to be taught in 
a foreign language, when no translator was present, and consequently he decided to discuss the 
problem with the Armenian primate, Sahak, in order to find a solution. Sahak too was aware of the 
situation, and they turned to the Armenian king, Vŕamšapuh. He told them that a Syrian bishop 
named Daniēl possessed a writing system by which one could write in the Armenian language. We 
must remember that the motivation of these individuals in endowing the Armenians with a writ-
ing system was not simply religious: as we have said, Christianity, or, if you wish, the Armenian 
way of conceiving it, was and in the course of time became more and more one of the core elements 
of Armenian identity in a moment when it was continually threatened both from East and West. 
The invention of a script and, consequently, the creation of local literature was perceived as and in 
fact was a way of maintaining this identity.

With the help of the Armenian king, Daniēl’s alphabet was immediately obtained, and Maštoc’ 
tried to work with it, but soon he realised that this system could not fully reproduce the syllables 
and the phonological nexuses of the Armenian language: in fact those letters were collected from 
a different writing system, as we can read in the most important source we have about these facts, 
the biography of Maštoc’ written by Koriwn, one of his disciples [See Sources].

As we have just seen, our source says that Daniēl’s alphabet was not fit to reproduce the syllables 
of the Armenian language: this would probably mean that it worked somehow like the Semitic 
alphabets, for instance the one used for Hebrew or Syriac or Arabic, by which only the consonants 
are indicated by a particular letter.

After Maštoc’ had ascertained he could not work with Daniēl’s alphabet in order to write 
Armenian, he continued his search and finally, in 405 according to the tradition, he succeeded 
in generating, with God’s help, a new and marvellous son, of which he was the father: I mean the 
alphabet of the Armenian language. Immediately he traced the new letters, gave them names, put 
them in order and with them formed syllables having both consonants and vowels. Koriwn, as 
you see, considers the invention of Maštoc’ as the work of a human, albeit with some miraculous 
aspects: a very peculiar birth given by a man, with God’s help. A quite different exposition of this 
same fact is offered by a later source, Movsēs Xorenac’i’s Patmut’iwn Hayoc’ (History of Armenia). 
Here it is said that, while Mesrop (that is Maštoc’) was praying, a right hand appeared in the depths 
of his heart, writing letters on a rock as tracks are traced in snow. After this vision Mesrop was able 
to fashion the new alphabet. This hand was obviously God’s hand. So, within some decades, or 
maybe some centuries (Movsēs’ date is controversial), the human creation of Maštoc’ became the 
product of a divine act. In the same way, in the course of time the usual human acts of the saints 
were transformed in super-human performances in Latin and Greek hagiographical texts. If we 
analyze this creation, whether human or divine, we can be sure that it was of certain political value. 
As we said, at this time both Western and Eastern influences were exerted on Armenia. We saw 
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that the ruling class was trying to balance those influences and, at the same time, to maintain the 
Armenians’ own peculiar national identity. With this purpose of balancing, both Greek and Syriac 
languages were used as liturgical languages and the Armenian intelligentsia was urged to learn 
both the Greek and Syriac languages and literature. The script invented by Maštoc’, even though 
it combines both Eastern and Western features, seems indeed to have been more influenced by the 
Western pattern. It is possible, as some scholars have supposed, that Maštoc’ reworked Daniēl’s 
alphabet, which followed an Oriental pattern: but in so doing, he added peculiar letters for the 
vowels, as in Greek; the writing is from left to right, as in Greek; the letters are arranged accord-
ing to the Greek alphabet; the forms of some letters resemble the Greek ones and have the same 
value. Also the way to write the vowel /u/ is the same we have in Greek, that is, two letters which 
we could describe as <o> plus <w>. The script invented by Maštoc’ was composed of 36 letters, 
to which two others were added later, during the 12th century.

It is not easy to summarise briefly what happened after this invention. Afterwards, an intensive 
translation activity started in which many persons were engaged. The first book translated was 
obviously the Bible, soon followed by other books concerning religious matters, such as some of 
Basil of Caesarea’s and John Chrysostom’s works. This activity intensified during the following 
centuries, when many Greek and Syriac works, mainly pertaining to philosophy, were translated 
into Armenian, transforming this literature into a sort of depository where we can find transla-
tion of some works whose originals are lost. At the same time as these translations were produced, 
original Armenian literature developed too, and 5th century Armenian authors dealt not only 
with religious matters, writing homilies or hagiographic works, but with history too, collecting 
information from the classical sources or from their own oral literature, and also narrating what 
happened in Armenia after Christianity became the state religion. In this way the national identity 
of the Armenians was strengthened.

We can state that Maštoc’ chose the moment to act with perfect timing: after about two dec-
ades, in 428, the last Aršakuni (Arsacid) king ruling in the greater Eastern part of Armenia was 
dethroned by the Sasanians. The Armenians strongly risked losing their national identity together 
with their freedom, particularly after 439, when the Persian king Yazdgard II was trying to convert 
them forcibly to his own faith, which at the time was Zurvanism, an heresy within Zoroastrianism, 
to whose confutation Eznik Kołbac’i, a writer of this time, devoted a large section of his theologi-
cal treatise.

Around 449 there was an exchange of letters between the Persian court and the most prominent 
Armenians, both clerics and laymen: when the former ordered the Armenians to adopt their 
ruler’s faith, they answered the Persian king had sovereign rights upon their bodies, not upon 
their souls. The state of unrest which followed these facts culminated in the battle of Awarayr, in 
June 451, when the Armenians fought a desperate battle against the overwhelming Persian army. 
Despite of the heavy tolls in that battle, the obstinacy Armenians demonstrated in defending their 
faith forced the Persian king to avoid further confrontation: a moderate policy was conducted in 
Armenia, although members of the Armenian intelligentsia, both clergymen and lay people, were 
deported to Persia.

If we consider Maštoc’’s invention from a modern point of view, we must recognize that, thanks 
to it, the Armenian people was able to survive during the centuries of foreign domination, avoid-
ing or at least strongly reducing the risk of losing their national identity. They developed a sort 
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of book worship, when books became something like a depository of that identity. Furthermore, 
they could produce an original literature, a unique mix of Western and Eastern features, which is a 
humanity heritage. In short, thanks to this person, thanks to his vision if you want, the Armenians 
could remain Armenians during a little less than 1600 years, until 1991, when they again gained 
their independence.
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PRE-CHRISTIAN ARMENIA

1. Fragments of poetical compositions on religious or epic matters.
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His [Tigran’s] sons were Pap, Tiran, Vahagn, of whom the fables of our land say:
Heaven was in travail,
earth was in travail,
the purple sea was also in travail;
in the sea travail
also gripped the red reed.
From the tube of the reed came forth smoke,
from the tube of the reed came forth flame.
From the flame a red-headed young boy ran out.
He had fire for hair,
and had flame for beard,
and his eyes were suns [translation cited, p. 123].

Movsēs Xorenac’i, Patmut’iwn Hayoc’, I, 31 (32), 7 [Matenagirk’ Hayoc’, II, 1830]

ø³Ý½Ç ½áñ¹Ç ²É³Ý³ó ³ñù³ÛÇÝ Ó»ñµ³Ï³É ³ñ³ñ»³É ½³õñ³óÝ Ð³Ûáó ³Í»Ý ³é 
²ñï³ß¿ëª ½Ë³Õ³ÕáõÃÇõÝ ËÝ¹ñ¿ñ ³ñù³ÛÝ ²É³Ý³ó, ï³É ²ñï³ßÇëÇ ½Ç°Ýã »õ ËÝ¹ñ»ëó¿. 
»õ »ñ¹ÙáõÝë »õ ¹³ßÇÝë ³ë¿ñ Ñ³ëï³ï»É ÙßïÝç»Ý³õáñë, áñå¿ë ½Ç ÙÇ° »õë Ù³ÝÏáõÝù 
²É³Ý³ó ³ëå³ï³Ï³õ ÑÇÝÇó »Éó»Ý Û³ßË³ñÑë Ð³Ûáó: ºõ Ç ã³éÝáõÉ Û³ÝÓÝ ²ñï³ßÇëÇ ³é 
Ç ï³É ½å³ï³ÝÇÝª ·³Û ùáÛñ å³ï³ÝõáÛÝ Û³÷Ý ·»ïáÛÝ Ç ¹³ñ³õ³Ý¹ ÙÇ Ù»Í, »õ Ç Ó»éÝ 
Ã³ñ·Ù³Ý³ó Ó³ÛÝ¿ Ç µ³Ý³ÏÝ ²ñï³ßÇëÇ.

§ø»½ ³ë»Ù, ³Ûñ ù³ç ²ñï³ß¿ë, áñ Û³ÕÃ»ó»ñ ù³ç ³½·ÇÝ ²É³Ý³ó. »°Ï Ñ³õ³Ý»³°ó µ³ÝÇó 
³ã³·»ÕáÛ ¹ëï»ñë ²É³Ý³óª ï³É ½å³ï³ÝÇ¹. ½Ç í³ëÝ ÙÇáÛ ùÇÝáõ áã ¿ ³õñ¿Ý ¹Çõó³½³Ýóª 
½³ÛÉáó ¹Çõó³½³Ýó ½³ñÙÇó µ³éÝ³É ½Ï»Ý¹³ÝáõÃÇõÝ, Ï³Ù Í³é³Û»óáõó³Ý»Éáí Ç ëïñÏ³ó 
Ï³ñ·Ç å³Ñ»É, »õ ÃßÝ³ÙáõÃÇõÝ Û³õÇï»Ý³Ï³Ý Ç Ù¿ç »ñÏáóáõÝó ³½·³ó ù³ç³ó 
Ñ³ëï³ï»É¦:

ºõ Éáõ»³É ²ñï³ßÇëÇ ½³ÛëåÇëÇ ÇÙ³ëïáõÃ»³Ý µ³Ýëª ·Ý³ó Û»½ñ ·»ïáÛÝ. »õ ï»ë»³É 
½ÏáÛëÝ ·»Õ»óÇÏ, »õ Éáõ»³É Ç ÝÙ³Ý¿ µ³Ýë ÇÙ³ëïáõÃ»³Ýª ó³ÝÏ³ó³õ ÏáõëÇÝ: ºõ Ïáã»ó»³É 
½¹³Û»³ÏÝ Çõñ ½êÙµ³ïª Û³ÛïÝ¿ ÝÙ³ ½Ï³Ùë ëñïÇ ÇõñáÛ, ³éÝáõÉ ½³õñÇáñ¹Ý ²É³Ý³ó 
Ç ÏÝáõÃÇõÝ Çõñ, »õ ¹³ßÇÝë »õ áõËïë Ñ³ëï³ï»É ÁÝ¹ ³½·Ç ù³ç³óÝ, »õ ½å³ï³ÝÇÝ 
³ñÓ³Ï»É Ç Ë³Õ³ÕáõÃÇõÝ: ºõ Ñ³×áÛ Ãáõ»ó»³É êÙµ³ï³Û, ÛÕ¿ ³é ³ñù³ÛÝ ²É³Ý³óª ï³É 
½ïÇÏÇÝ ³õñÇáñ¹Ý ²É³Ý³ó ½ê³ÃÇÝÇÏ Ç ÏÝáõÃÇõÝ ²ñï³ßÇëÇ: ºõ ³ë¿ ³ñù³ÛÝ ²É³Ý³ó.

§ºõ áõëïÇ± ï³ó¿ ù³çÝ ²ñï³ß¿ë Ñ³½³ñë Ç Ñ³½³ñ³ó »õ µÇõñë Ç µÇõñáõó ÁÝ¹ ù³ç³½·õáÛ 
ÏáÛë ³õñÇáñ¹Çë ²É³Ý³ó¦:

¼³Ûë ï»ÕÇ ³é³ëå»É³µ³Ý»Éáí íÇå³ë³ÝùÝ Û»ñ·»ÉÝ Çõñ»³Ýó ³ë»Ý.

§Ð»Í³õ ³ñÇ ³ñù³ÛÝ ²ñï³ß¿ë Ç ë»³õÝ ·»Õ»óÇÏ,

»õ Ñ³Ý»³É ½áëÏ»³õÕ ßÇÏ³÷áÏ å³ñ³ÝÝ,

»õ ³Ýó»³É áñå¿ë ½³ñÍáõÇ ëñ³Ã»õ ÁÝ¹ ·»ïÝ,

»õ Ó·»³É ½áëÏ»³õÕ ßÇÏ³÷áÏ å³ñ³ÝÝª

ÁÝÏ¿ó Ç Ù¿çù ³õñÇáñ¹ÇÝ ²É³Ý³ó,

»õ ß³ï ó³õ»óáÛó ½Ù¿çù ÷³÷áõÏ ³õñÇáñ¹ÇÝ,

³ñ³· Ñ³ëáõó³Ý»Éáí Ç µ³Ý³ÏÝ Çõñ¦:

[...]

¸áÛÝå¿ë »õ ½Ñ³ñë³Ý»³óÝ ³é³ëå»É»³É »ñ·»Ý, ³Ûëå¿ë ³ë»Éáí.
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§î»Õ áëÏÇ ï»Õ³Ûñ Ç ÷»ë³ÛáõÃ»³ÝÝ ²ñï³ßÇëÇ,

ï»Õ³Ûñ Ù³ñ·³ñÇï Ç Ñ³ñëÝáõÃ»³Ý ê³ÃÇÝÏ³ÝÝ¦:

Because the Armenian army had captured the son of the Alan king and had brought him to 
Artašēs, the king of the Alans requested peace, offering to give Artašēs whatever he might ask. 
He promised to make a sworn and lasting treaty that the young men of the Alans would come 
no more on raids for plunder into Armenia. And when Artašēs refused to give back the youth, 
the prince’s sister came to the bank of the river onto a large hillock and through interpreters 
called to the camp of Artašēs:

I say to you, valiant Artašēs, that you have conquered the brave nation of the Alans. Come, 
consent to the request of the beautiful-eyed Alan princess to give up the youth. For it is not 
right for heroes to take the lives of the progeny of other heroes for the sake of vengeance, or 
by subjecting them to keep them in the rank of slaves and perpetuate eternal enmity between 
two brave nations.

When Artašēs heard such wise words he went to the bank of the river; and seeing the beautiful 
maiden and hearing words of wisdom from her, he desired the maiden. He summoned his 
tutor Smbat and revealed to him the wishes of his heart - to marry the Alan princess, make a 
treaty and pact with the valiant nation, and to free the youth for the sake of peace. This pleased 
Smbat, and he sent word to the king of the Alans that he should give the princess of the Alans, 
Sat’inik, in marriage to Artašēs. The king of the Alans said:

And whence will the brave Artašēs give a thousand thousands and a myriad myriads in return 
for the noble-born princess of the Alans?

This episode the storytelles rehearse, as they sing their fables, in the following way:

Noble king Artašēs mounted a beautiful black horse,

and taking a strap of red leather with golden rings

and crossing the river like a swift-winged eagle

and throwing the strap of red leather with golden rings

he cast it around the waist of the Alan princess,

greatly paining the tender maiden’s waist;

and he quickly brought her to his camp.

[...]

Similarly they also sing in their fables about the wedding:

A shower of gold rained down at the marriage of Artašēs;

it rained pearls at the wedding of Sat’inik [translation cited, pp. 191-193].

Movsēs Xorenac’i, Patmut’iwn Hayoc’, II, 50, 5-15 [Matenagirk’ Hayoc’, II, 1926-1928]
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2. Marriage and funeral customs:

ºõ [Ü»ñë¿ë] ½»ñÏáõëë ½³ÛëáëÇÏ Û³½·³ó Ý³Ë³ñ³ñ³óÝ µ³éÝ³Û. ÙÇª ½Ù»ñÓ³õáñ³ó 
ËÝ³ÙáõÃÇõÝ, ½áñ í³ëÝ ³·³Ñ»ÉáÛ ë»åÑ³Ï³Ý ³½³ïáõÃ»³ÝÝ ³éÝ»ÇÝ. »õ ÙÇõëª áñ Ç 
í»ñ³Û Ù»é»Éáó ·áñÍ»ÇÝ á×Çñë Áëï Ñ»Ã³Ýáë³Ï³Ý ëáíáñáõÃ»³ÝÝ:

These two things he [archbishop Nersēs] abolished from the princely families: first, the mar-
riage of close relatives, which they practiced to restrict the noble class [or in order to preserve 
their privileges avidly]; and second, the crimes they committed over the dead according to the 
heathen custom [translation cited, p. 275].

Movsēs Xorenac’i, Patmut’iwn Hayoc’, III, 20, 12 [Matenagirk’ Hayoc’, II, 2032]

[Ü»ñë¿ë] ßÇÝ»³ó ëáÛÝå¿ë, Ï³ñ·»³ó Ï³½Ù»³ó »õ Ñ³ëï³ï»³ó, µ³½áõÙ »õ ³ÛÉ 
áÕáñÙáõÃÇõÝë áõëáõó³Ý¿ñ ³ßË³ñÑÇ. µ³½áõÙ Ï³ñ·ë Ï³ÝáÝ³ó Ñ³Ûñ»ÝÇë Ï³ñ·¿ñ: ºõ 
³é ÛáÛëÝ Û³ñáõÃ»³Ý óáõó³Ý¿ñ áõÝ»É ³ÏÝÏ³ÉáõÃÇõÝ. »õ ½Ç ÙÇ’ ½Ù³Ñ Ù³ñ¹Ï³ÝÝ ³é³Ýó 
¹³ñÓÇ ÙÇõë³Ý·³Ù Ï»Ý¹³Ý³Ý³ÉáÛ Ñ³Ù³ñÇóÇÝ, »õ ³ÝÛáõëáõÃ»³Ùµ Ç í»ñ³Û ·Ý³ó»ÉáóÝ 
³õ×Çñë ·áñÍÇó»Ý É³É»³óÝ ÏáÍáÛÝ, ½³Ý³é³ÏáõÃÇõÝë ³ßË³ñÝ ¹Ý»ÉáÛ. ³ÛÉ Ûáõëáí 
î»³éÝ ·³Éëï»³ÝÝ ³ÏÝ áõÝ»É »õ Û³ñáõÃ»³ÝÝ Ýáñá·áõÃ»³Ý, »õ Çõñ³ù³ÝãÇõñ ·áñÍáóÝ 
½Û³õÇï»Ý³Ï³Ý ½Ñ³ïáõóáõÙÝ ³éÝáõÉ Çõñ³ù³ÝãÇõñ ÛáÛë áõÝ»Éáí` ³õáõñ ·³Éëï»³ÝÝ 
î»³éÝ ëå³ë»É: ºõ ½Ç ÉÇÝÇóÇÝ Û³ÙáõëÝáõÃ»³Ý ³õñÇÝ³õáñù, ÙÇ’ ëï»É »õ ÙÇ’ ¹³õ µ»ñ»É 
Çõñ»³Ýó ³ÙáõëÝáõÃÇõÝÁÝ·³É ÏáÕÙ³Ýó. »õ ÷³Ëã»É ³õ»ÉÇ Ç Ù»ñÓ³õáñ »õ Û³½·ÇÝ 
ïáÑÙ³ÏÇó Ë³éÝ³ÏáõÃ»³Ý ³ÙáõëÝáõÃ»Ý¿Ý, »õ Ù³Ý³õ³Ý¹ Ç Ù»ñÓ³õáñ³Ï³Ý Ç Ýáõáó, »õ 
áñ ·³Ù ÙÇ ³ÛëÙ ÝÙ³Ý É»³É ¿ñ ÇÝã:

Likewise he [archbishop Nersēs] built, ordered, and consolidated; he taught many other chari-
ties to the realm and regulated many canonical rules of his fathers. He taught everyone to look 
forward to the hope of the resurrection; not to believe human death irreversible and without 
return once again to life, nor to perform hopelessly over the departed the excessive weeping 
and lamentations of unbridled mourning, but rather to look forward with hope toward the 
coming of the Lord and the renewal of the Resurrection, to await the day of the coming of the 
Lord in the hope that each one will receive the eternal reward of his deeds. He also taught 
that marriage should be lawful, and neither to deceive nor betray one’s spouse, and above 
all to refrain from incestuous marriages with close family relations within the clan, especially 
from intimacy with daughters-in-law or anything of the kind, as had once been the custom. 
[translation cited, pp. 113-114].

Buzandaran IV, 4, 40-43 [Matenagirk’ Hayoc’, I, 316]

ARMENIA AFTER THE CONVERSION TO CHRISTIANITY

1. Translation techniques used in preaching

ºõ Ç í³ñ¹³å»ï»É »ñ³Ý»ÉõáÛÝ Ø»ëñáå³Ûª áã ÷áùñ Ïñ¿ñ íï³Ý·ë, ù³Ý½Ç ÇÝùÝ ¿ñ 
ÁÝÃ»ñóáÕ »õ Ã³ñ·Ù³ÝÇã. »õ »Ã» ³ÛÉ áù ÁÝÃ»éÝáÛñ, áõñ Ý³ áã Ñ³Ý¹Çå¿ñª ½³ÝËáõÉ Ç 
ÅáÕáíñ¹áóÝ ÉÇÝ¿ñ, Û³Õ³·ë áã ÉÇÝ»ÉáÛ Ã³ñ·Ù³ÝÇã: ì³ëÝ áñáÛ »¹ Ç ÙïÇ ÑÝ³ñ»É ·ï³Ý»É 
Ýß³Ý³·Çñë Ð³Ûáó É»½áõÇë. »õ ³ñÏ»³É ½³ÝÓÝ Ç ç³Ýëª å¿ë å¿ë ÷áñÓÇõù ï³Å³Ý¿ñ:
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In his teaching the blessed Mesrop endured no little hardship, for he was both reader and tran-
slator. And if someone else read when he was not present, it was unintelligible to the people 
since there was no translator. Therefore he decided to try to invent letters for the Armenian 
language. Putting himself to the task he became very worn out by his various attempts [tran-
slation cited, pp. 310-311].

Movsēs Xorenac’i, Patmut’iwn Hayoc’, III, 47, 7-8 [Matenagirk’ Hayoc’, II, 2070-2071]

2. Biographical note on Maštoc’

Æ Å³Ù³Ý³Ïë ëáñ³ [ìé³Ùß³åÑáÛ] Ã³·³õáñáõÃ»³ÝÝ ïáõ³õ ßÝáñÑ Ñá·áÕáõÃ»³Ý 
Û³Ù»Ý³ËÝ³Ù¿Ý ²ëïáõ³ÍáÛ ³éÝ ÙÇáõÙ ×ßÙ³ñïÇª Ø³ßïáó ³ÝáõÝ Ïáã»ó»ÉáÛ, áñ ¿ñ Ç 
·³õ³é¿Ý î³ñáõÝáÛ, Ç Ð³ó»Ï³ó ·»Õç¿, áñ¹Ç ³éÝ, áñáõÙ ³ÝáõÝ ¿ñ ì³ñ¹³Ý© Ç ïÇë 
Ù³ÝÏáõÃ»³Ý ÇõñáÛ áõë»³É ¹åñáõÃÇõÝ ½ÛáÛÝ, ½ÇÝáõáñ»³É Ç ¹áõéÝ Ð³Ûáó ³ñù³ÛÇÝ 
Êáëñáí³Û, Ï³ñ·»³É Û»ñ³Ù Ù³ï»Ý³·Çñ ³ñùáõÝÇ ¹åñ³óÝ© í³ëÝ ½Ç ³ëáñÇ »õ ÛáÛÝ 
·ñáí í×³ñ»ÇÝ Û³ÛÝÅ³Ù ½·áñÍ Ã³·³õáñ³óÝ Ð³Ûáóª ³ñùáõÝÇ ¹åÇñùÝ, ½í×éáóÝ »õ 
½Ññáí³ñï³Ï³óÝ£ ºõ ëå³ë³õáñ»³É ³Ý¹ ³Ùë Ï³ñ·³õáñ³å¿ë ³é³Ýó »å»ñ³Ý³ó, Û»ï 
³ÛÝáñÇÏ ï»Ýã³ó»³É Ï³ñ·Ç í³Ý³Ï³ÝáõÃ»³Ýª »ñÃ³Û Ç í³Ýë µ³½ÙáõÃ»³Ý »Õµ³ñó £

During his [Vŕšamapuh’s] reign solicitous grace was given by all-provident God to an upright 
man called Maštoc’, who was from the province of Tarōn, from the village of Hac’ekac’, the 
son of a man named Vardan. In the years of his youth he had studied Greek literature, had 
occupied a military position at the Armenian court of king Xosrov, and had been appointed 
to the office of the royal scribes; for the royal scribes at that time conducted the business of 
the Armenian kings, decrees and edicts, in Syriac and Greek. After serving there in a regular 
capacity for some years without reproach, he then became desirous of the monastic order. He 
went to the monastery of a large group of brothers [translation cited, pp. 46-47].

Łazar P’arpec’i, I, 10, 1-2 [Matenagirk’ Hayoc’, II, 2211-2212]

3. The creation of the Armenian alphabet.

2

ºõ Çµñ»õ [Ø³ßïáó] ³õáõñë µ³½áõÙë ³Ý¹¿Ý Ç ÝÙÇÝ ¹»·»ñ¿ñ, Û³ñáõó»³É ³ÛÝáõÑ»ï»õ 
Ñ³ë³Ý¿ñ ³é ëáõñµ Ï³ÃáõÕÇÏáëÝ Ð³Ûáó Ø»Í³ó, áñáÛ ³ÝáõÝÝ ×³Ý³ã¿ñ ê³Ñ³Ï, ½áñ 
å³ïñ³ëï³Ï³Ý ·ï³Ý¿ñ ÝÙÇÝ ÷áõÃáÛ Ñ³õ³Ý»³É£ ºõ ÙÇ³Ý·³Ù³ÛÝ Û³õÅ³ñáõÃ»³Ùµ 
·áõÙ³ñ»³É Ñ³Ý¹»ñÓ ³Õ³õÃÇõù Ù»Í³õù ³é ²ëïáõ³Í Ï³ÝË»ÇÝ, í³ëÝ ³Ù»Ý³ÛÝ á·õáó 
ùñÇëïáë³µ»ñ ÷ñÏáõÃ»³ÝÝ Ñ³ë³Ý»ÉáÛÝ£ ºõ ½³ÛÝ ³éÝ»ÇÝ ³õáõñë µ³½áõÙë£

²å³ »É³Ý¿ñ Ýáó³ å³ñ·»õ³Ï³Ý Û³Ù»Ý³µ³ñÇÝ ²ëïáõ³ÍáÛ ÅáÕáí»É ½³ßË³ñÑ³Ñá· 
ËáñÑáõñ¹Ý »ñ³Ý»ÉÇ ÙÇ³µ³Ý»ÉáóÝ, »õ Ç ·Çõï Ýß³Ý³·ñ³ó Ð³Û³ëï³Ý ³½·ÇÝ 
Ñ³ë³Ý»É£

´³½áõÙ Ñ³ñó³÷áñÓÇ »õ ùÝÝáõÃ»³Ý ½³ÝÓÇÝë å³ñ³å»óáõó»³É »õ µ³½áõÙ 
³ßË³ïáõÃ»³Ýó Ñ³Ùµ»ñ»³É, ³½¹ ³éÝ»ÇÝ ³å³ »õ ½Ï³ÝË³·áÛÝ ËÝ¹ñ»ÉÇÝ Çõñ»³Ýó 
Ã³·³õáñÇÝ Ð³Ûáó, áñáÛ ³ÝáõÝ Ïáã¿ñ ìé³Ùß³åáõÑ£
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Ú³ÛÝÅ³Ù å³ïÙ¿ñ Ýáó³ ³ñù³ÛÝ í³ëÝ ³éÝ áõñáõÙÝ ³ëáñõáÛ »åÇëÏáåáëÇ ³½Ýáõ³Ï³ÝÇª 
¸³ÝÇ¿É ³ÝáõÝ Ïáã»ó»ÉáÛ, áñáÛ Û³ÝÏ³ñÍ áõñ»ÙÝ ·ï»³É Ýß³Ý³·Çñë ³Õ÷³µ»ï³ó Ñ³Û»ñ¿Ý 
É»½áõÇ£ ºõ Çµñ»õ å³ïÙ»ó³õ Ýáó³ Û³ñù³Û¿ í³ëÝ ·ï»ÉáÛÝ Ç ¸³ÝÇ»É¿, Û³õÅ³ñ»óÇÝ 
½³ñù³Ûª ÷áÛÃ ³éÝ»É í³ëÝ åÇïáÛÇóÝ ³ÛÝáóÇÏ£ ºõ Ý³ ³é³ù¿ñ ½áÙÝ ì³ÑñÇ× ³ÝáõÝ 
Ññáí³ñï³Ï³õù ³é ³Ûñ ÙÇ »ñ¿ó, áñáÛ ³ÝáõÝ Ð³µ¿É Ïáã»ÇÝ, áñ ¿ñ Ù»ñÓ³õáñ ¸³ÝÇ»ÉÇ 
³ëáñõáÛ »åÇëÏáåáëÇ£

ÆëÏ Ð³µ»ÉÇÝ ½³ÛÝ Éáõ»³É, ÷áõÃ³Ý³ÏÇ Ñ³ë³Ý¿ñ ³é ̧ ³ÝÇ¿ÉÝ, »õ Ý³Ë ÇÝùÝ ï»Õ»Ï³Ý³Ûñ 
Ç ¸³ÝÇ»É¿ Ýß³Ý³·ñ³óÝ, »õ ³å³ ³é»³É Ç ÝÙ³Ý¿ ³é³ù¿ñ ³é ³ñù³ÛÝ Û»ñÏÇñÝ Ð³Ûáó£ 
Æ ÑÇÝ·»ñáñ¹Ç ³ÙÇ Ã³·³õáñáõÃ»³Ý Ýáñ³ Ç Ý³ Ñ³ëáõó³Ý¿ñ£ ÆëÏ ³ñù³ÛÇÝ Ñ³Ý¹»ñÓ 
ÙÇ³µ³Ý ëñµáíùÝ ê³Ñ³Ï³õ »õ Ø³ßÃáóÇõª ÁÝÏ³É»³É ½Ýß³Ý³·ÇñëÝ Ç Ð³µ»É¿Ý, áõñ³Ë 
ÉÇÝ»ÇÝ£

ÆëÏ Çµñ»õ Ç í»ñ³Û Ñ³ë»³É, Ã» ã»Ý µ³õ³Ï³Ý Ýß³Ý³·ÇñùÝª áÕç ³Í»É ½ëÇõÕáµ³Ûë ½Ï³åë 
Ñ³Û»ñ¿Ý É»½áõáÛÝ, Ù³Ý³õ³Ý¹ ½Ç »õ Ýß³Ý³·ÇñùÝ ÇëÏ Û³ÛÉáó ¹åñáõÃ»³Ýó ù³Õ»³Éù »õ 
Û³ñáõó»³Éù ¹Çå»ó³Ý, Û»ï ³ÛÝáñÇÏ ¹³ñÓ»³É ÏñÏÇÝ ³Ý·³Ù Ç ÝáÛÝ Ñá·ë ¹³éÝ³ÛÇÝ, »õ 
ÝÙÇÝ »Éë ËÝ¹ñ»ÇÝ Å³Ù³Ý³Ïë ÇÝã£

[¾]

ì³ëÝ áñáÛ ³é»³É »ñ³Ý»ÉõáÛÝ Ø³ßÃáóÇ ¹³ë ÙÇ Ù³ÝÏïõáÛ Ññ³Ù³Ý³õ ³ñù³ÛÇ »õ 
ÙÇ³µ³ÝáõÃ»³Ùµ ëñµáÛÝ ê³Ñ³Ï³Û, »õ Ññ³Å³ñ»³Éù Ç ÙÇÙ»³Ýó Ñ³ÙµáõñÇõ ëñµáõÃ»³ÝÝª 
Ë³Õ³Ûñ ·Ý³Ûñ Ç ÑÇÝ·»ñáñ¹ ³ÙÇ ìé³Ùß³åÑáÛ ³ñù³ÛÇÝ Ð³Ûáó, »õ »ñÃ»³É Ñ³ë³Ý¿ñ Ç 
ÏáÕÙ³Ýë ²ñ³ÙÇª Ç ù³Õ³ùë »ñÏáõë ²ëáñõáó© áñáó ³é³çÇÝÝ º¹»ëÇ³ ÏáãÇ, »õ »ñÏñáñ¹ÇÝ 
²ÙÇ¹ ³ÝáõÝ£ ÀÝ¹¹¿Ù ÉÇÝ¿ñ ëáõñµ »åÇëÏáåáë³óÝ, áñáó ³é³çÝáÛÝ ´³µÇÉ³ë ³ÝáõÝ »õ 
»ñÏñáñ¹ÇÝ ²Ï³ÏÇáë© Ñ³Ý¹»ñÓ ÏÕ»ñ³Ï³Ý³õùÝ »õ ÇßË³Ý³õùÝ ù³Õ³ù³ó å³ï³Ñ»³É, 
»õ µ³½áõÙ Ù»Í³ñ³Ýë óáõó»³É Ñ³ë»ÉáóÝª ÁÝ¹áõÝ»ÇÝ Ñá·³µ³ñÓáõÃ»³Ùµ Áëï øñÇëïáëÇ 
³Ýáõ³Ý»ÉáóÝ Ï³ñ·Ç£

ÆëÏ ³ß³Ï»ñï³ë¿ñ í³ñ¹³å»ïÇÝ ½ï³ñ»³ÉëÝ ÁÝ¹ Çõñ Û»ñÏáõë µ³Å³Ý»³É, ½áÙ³Ýë 
Û³ëáñÇ ¹åñáõÃÇõÝÝ Ï³ñ·¿ñ <Ç ù³Õ³ùÇÝ º¹»ë³óõáó>, »õ ½áÙ³Ýë Ç ÛáõÝ³Ï³Ý 
¹åñáõÃÇõÝÝª ³ÝïÇ Ç ê³Ùáõë³ï³Ï³Ý ù³Õ³ùÝ ·áõÙ³ñ¿ñ£

[À]

ºõ Ýáñ³ Çõñáíù Ñ³õ³ë³ñ³õù ½ëáíáñ³Ï³ÝÝ ³é³çÇ »¹»³É ½³Õ³õÃë »õ ½ïùÝáõÃÇõÝë 
»õ ½å³Õ³ï³Ýë ³ñï³ëáõ³ÉÇó, ½Ëëï³Ùµ»ñáõÃÇõÝë, ½Ñá·ë ½³ßË³ñÑ³Ñ»Íë, ÛÇß»Éáí 
½³ë³ó»³ÉëÝ Ù³ñ·³ñ¿ÇÝ, »Ã»ª §ÚáñÅ³Ù Ñ»Í»Í»ëó»ë, Û³ÛÝÅ³Ù Ï»óó»ë¦£

ºõ ³ÛÝå¿ë µ³½áõÙ ³ßË³ïáõÃ»³Ýó Ñ³Ùµ»ñ»³É í³ëÝ ÇõñáÛ ³½·ÇÝ µ³ñ»³ó ÇÝã ³õ×³Ý 
·ï³Ý»ÉáÛ£ àñáõÙ å³ñ·»õ¿ñ ÇëÏ íÇ×³Ï Û³Ù»Ý³ßÝáñÑáÕ¿Ý ²ëïáõ³ÍáÛ© Ñ³Ûñ³Ï³Ý ã³÷áõÝ 
ÍÝ»³É ÍÝáõÝ¹ë Ýáñá· »õ ëù³Ýã»ÉÇª ëáõñµ ³çáíÝ Çõñáí, Ýß³Ý³·Çñë Ñ³Û»ñ¿Ý É»½áõÇÝ£ ºõ 
³Ý¹ í³Õí³Õ³ÏÇ Ýß³Ý³Ï»³É, ³Ýáõ³Ý»³É »õ Ï³ñ·»³É, Û³õñÇÝ¿ñ ëÇÕáµ³ÛÇõù Ï³å³õù£

ºõ ³å³ Ññ³Å³ñ»³É Û»åÇëÏáåáë¿Ý ëñµáÛ, Ñ³Ý¹»ñÓ ³õ·Ý³Ï³Ý³õù Çõñáíù Çç³Ý¿ñ 
Ç ù³Õ³ùÝ ê³Ùáë³ï³óõáó, ÛáñáõÙ Ù»Í³å³ïÇõ ÇëÏ Û»åÇëÏáåáë¿Ý »õ Û»Ï»Õ»óõáÛÝ 
Ù»Í³ñ»³É ÉÇÝ¿ñ£

ºõ ³Ý¹¿Ý Ç ÝÙÇÝ ù³Õ³ùÇ ·ñÇã áÙÝ Ñ»ÉÉ»Ý³Ï³Ý ¹åñáõÃ»³Ý Ðéá÷³Ýáë ³ÝáõÝ ·ï»³É, 
áñáí ½³Ù»Ý³ÛÝ ÁÝïñáõÃÇõÝë Ýß³Ý³·ñ³óÝ ½Ýñµ³·áÛÝÝ »õ ½É³ÛÝ³·áÛÝÝ, ½Ï³ñ×Ý 
»õ ½»ñÏ³ÛÝÝ, ½³é³ÝÓÇÝÝ »õ ½ÏñÏÝ³õáñÝ, ÙÇ³Ý·³Ù³ÛÝ Û³õñÇÝ»³É »õ Û³ÝÏáõó»³É, Ç 
Ã³ñ·Ù³ÝáõÃÇõÝ ¹³éÝ³ÛÇÝ Ñ³Ý¹»ñÓ ³ñ³Ùµù »ñÏáõù, ³ß³Ï»ñï³õùÝ Çõñáíù© áñáó 
³é³çÝáÛÝ ÚáíÑ³Ý ³ÝáõÝ Ïáã»ÇÝ, ÛºÏ»Õ»³ó ·³õ³é¿Ý, »õ »ñÏñáñ¹ÇÝ Úáíë¿÷ ³ÝáõÝª Ç 
ä³Õ³Ý³Ï³Ý ï³Ý¿Ý£ ºõ »¹»³É ëÏÇ½µÝ Ã³ñ·Ù³Ý»ÉáÛ ½·Çñë Ý³Ë Û²é³Ï³óÝ êáÕáÙáÝÇ, 
áñ Ç ëÏ½µ³ÝÝ ÇëÏ Í³Ý³õÃë ÇÙ³ëïáõÃ»³ÝÝ ÁÝÍ³Û»óáõó³Ý¿ ÉÇÝ»É, ³ë»Éáíª »Ã» §Ö³Ý³ã»É 
½ÇÙ³ëïáõÃÇõÝ »õ ½Ëñ³ï, ÇÙ³Ý³É ½µ³Ýë Ñ³Ý×³ñáÛ¦£ àñ »õ ·ñ»ó³õ Ó»é³ÙµÝ ³ÛÝáñÇÏ 
·ñãÇ, Ñ³Ý¹»ñÓ áõëáõó³Ý»Éáí ½Ù³ÝÏáõÝë ·ñÇãë ÝÙÇÝ ¹åñáõÃ»³Ý£
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VI

Maštoc’, after having dealt with this [with the best way of carrying out missionary activity] for 
many days, went to the holy patriarch of Greater Armenia, whose name was Sahak, whom 
he found ready to help, since he [Sahak] too had the same concern. And they, meeting in full 
agreement, immediately made great prayers to God, in order to find a way to obtain, for all 
souls, Christ’s redemption. And they did this for many days.

Then it was granted to them as a gift of a beautiful God, to gather together the assembly of 
their blessed helper which had the country in its care and to try to find writing signs [a script] 
for the Armenian nation.

After having dedicated themselves to long and profound searches and after having supported 
many difficulties, they informed the king of Armenia, whose name was Vŕamšapuh, too about 
what they had already looked for.

Then the king told them about a Syrian, an honorable bishop, named Daniēl, who by 
chance had found alphabetical signs for Armenian. And when the king told them about 
Daniēl’s discovery, they exhorted him to care for these important things. He then sent a 
certain person, Vahrič by name, with a written order, to a priest named Habēl, who was 
in contact with the Syrian bishop Daniēl [or: “who was a relative of the Syrian bishop 
Daniēl”].

Now Habēl, having heard these things, went in haste to Daniēl, after being instructed in the 
use of the letters, and then, having received them, he sent them to the king in the country of 
the Armenians. They arrived in the fifth year of the reign of Vŕamšapuh. And the king and the 
saints Sahak and Maštoc’, when they received the alphabet from Habēl, were filled with joy.

But when they realised that the alphabet was not suitable for rendering completely the syllabic 
links of Armenian, the more so because the letters had been gathered from the writting systems 
of other languages and so to speak resuscitated, they had the same worry again and for a while 
they tried to find a solution.

VII

Thus the blessed Maštoc’, by order of the king and with the consent of Saint Sahak, took a 
group of children, bid goodbye to king and to the patriarch with a holy kiss and, having set 
forth in the fifth year of the reign of Vŕamšapuh, reached the country of the Armeans, in two 
cities of Syria, one called Edessa and the other Amid. He presented himself to the holy bishops, 
one named Babilas [Rabbulas Paqidas] and the other Akakios and they both came to meet 
him accompanied by the clergy and by the principal inhabitants of the city, and having greatly 
honoured the new arrivals, they greeted them with solicitude, according to Christian usage.

Now Maštoc’, a master who loves his disciples, divided into two groups the persons whom 
he had brought with him, and he designated some to study Syriac literature <in the city of 
Edessa>, while he made the others gather in Samosata, to study the Greek literature.

VIII

And he, with his companions, went back to the usual prayers, the wakes and the supplications 
full of tears, the mortifications and the worries and the weeping for the world, remembering 
the saying of the prophet: “When you will weep, then you will live” [Isaiah XXX,15].

Thus he supported many difficulties, in order to find a beneficial help for his nation, and God, 
who gives all, gave him the fortune to generate, like a father, with his saintly right hand a new 
and marvellous birth, the alphabet of the Armenian language. And then, immediately, he tra-
ced, named, ordered the letters and adapted them in syllabic links.
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Then, bidding goodbye to the holy bishop [of Edessa], he went down with his helpers towards 
the city of Samosata, where he received great honourshrom the local bishop and clergy.

In this same city there was a scribe, expert in Greek, by name Hŕop’anos [Rufinus?], with 
whom he adapted and completed all types of letters, the thin and the broad, the short and the 
long, the single and the double. Then, he and two of hthinciples, one named Yovhan, from the 
district of Ekełeac’, the other named Yovsēp’, of the house of Pałan, dedicated themselves to the 
translations. And thus they devoted themselves to the translation of the Bible, starting with the 
Proverbs of Solomon, which from the very beginning recommend to know wisdom, sayng: "To 
know wisdom and instruction, to understand the words of prudence" [Proverbs I,2]. This was 
written by the same scribe, when he was teaxhing the youth to write in the same script.

Koriwn, Vark’ Maštoc’i, chap. VI-VIII [Matenagirk’ Hayoc’, I, 236-238]

[Ø»ëñáå] Û³Õ³õÃë ³å³õÇÝÇ: ºõ ï»ë³Ý¿ áã Ç ùáõÝ »ñ³½ »õ áã Û³ñÃÝáõÃ»³Ý ï»ëÇÉ, ³ÛÉ Ç 
ëñïÇÝ ·áñÍ³ñ³ÝÇ »ñ»õáõÃ³ó»³É Ñá·õáÛÝ ³ã³ó Ã³Ã Ó»éÇÝ ³çáÛª ·ñ»Éáí Ç í»ñ³Û íÇÙÇ. 
½Ç áñå¿ë Ç Ó»³Ý í»ñçù ·ÍÇÝª Ïáõï»³É áõÝ¿ñ ù³ñÝ:

[Mesrop] took refuge in prayer. And he saw not a dream in sleep, not a vision while awake, but 
in the depths of his heart there appeared to the eyes of his soul a right hand writing on rock; 
for the stone retained the shapes as tracks are traced in snow [translation cited, p. 320].

Movsēs Xorenac’i, Patmut’wn Hayoc’, III, 53, 6-7 [Matenagirk’ Hayoc’, II, 2081]


