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Dopo ladozione del cristianesimo come religione di stato, avvenuta per opera di Grigor
Lusawori¢ (Gregorio ['llluminatore) in una data che convenzionalmente si colloca nel 301,
[Armenia viene a trovarsi in una posizione politica per pin aspetti difficile. La casa regnante
degli Arsakuni (Arsacidi), cui appartiene il primo re convertito, Trdar (Tiridate) IIL, é un
ramo collaterale della dinastia partica, spodestata qualche decennio prima dai nuovi signori
di Persia, i Sassanidi. Questi ultimi non vedono di buon occhio la presenza di sovrani arsacidi in un
paese limitrofo al loro, tanto pin quando il cristianesimo, adottato dagli Armeni, diviene la religione
di stato dei tradizionali nemici dei Persiani, i Bizantini.

La spartizione del territorio armeno in due zone di influenza, una bizantina ed una persiana,
attuatasi intorno al 387, rende la situazione degli Armeni ancor piss difficile: la zona sotto controllo
bizantino ¢é presto inglobata nell'impero, mentre laltra, nominalmente indipendente, deve sempre pis
subire lingerenza persiana, che si manifesta presto anche nel campo religioso.

A guesto punto, gli Armeni si sentono minacciati nella lovo stessa identita, e si pensa che linvenzione di un
alfabeto con cui scrivere la loro lingua possa in qualche modo preservarli dal pericolo di unassimilazione
culturale. In effetti fino ad allora, per ottemperare alle esigenze della burocrazia si eva fatto ricorso alle lin-
gue veicolari del tempo, in particolare al greco ed allaramaico, ed anche la predicazione religiosa si svolgeva
in greco o in siviaco, a seconda delle zone del paese. Questo peraltro comportava una certa difficolta nellope-
ra missionaria, soprattutto quando, durante la celebrazione dei riti, non cera nessuno in grado di tradurre
in armeno i testi letti nelle lingue duso liturgico. Di qui l'idea di trovare una scrittura adatta a rendere
Larmeno, idea che, partita da un ecclesiastico di nome Mastoc” (noto anche come Mesrop), trova subito il
pieno appoggio delle massime autorita civili e religiose, il re Viamsapuh ed il primate Sahak. In un primo
tempo Mastoc, venuto a conoscenza dellesistenza di un alfabeto che si riteneva potesse essere usato per lar-
meno, se lo procura e comincia a scrivere con quello, ma presto si accorge della sua insufficienza, trattandosi
probabilmente di un alfabeto di tipo semitico, tale cioé da non denotare le vocali con specifici grafemi.

Mastoc’ prosegue dunque il suo lavoro, arrivando alla fine a creare un sistema scrittorio soddisfacente
per le esigenze dell armeno, in cui é per molti aspetti evidente linfluenza della scrittura greca, anche
se non é da escludere un qualche influsso anche da parte di alfabeti orientali. L'invenzione di Mastoc’
é tradizionalmente datata al 405.

Avendo cosi messo a punto un sistema scrittorio capace di rendere bene la sua lingua, Mastoc, con un
gruppo di giovani che si sono riuniti intorno a lui, comincia un’intensa attivita di traduzione, a partire
dalla Bibbia e da testi di tipo religioso, attivita cui presto si affianca la produzione di scritti oviginali,
di argomento biografico, teologico, storico ecc.

In questo modo, quando, un po’ pin tardi, gli Armeni perderanno quel poco di autonomia politica che
era loro ancora rimasta, potranno comunque sopravvivere come etnia, salvaguardando la loro cultura
e tramandandola attraverso i secoli.
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Who were the Armenians? Maybe people not dealing with Oriental
studies or with historical linguistics connect this name with fabulous
Eastern countries such as those represented in “A Thousand and
One Nights”. Others, better informed, know perhaps that Charles
Aznavour and William Saroyan are Armenians by origin, and maybe
still others remember that the Armenians were the victims of the first genocide in the past century:
this happened during World War I.

Indeed, the Armenians are an old people dwelling on a large plateau roughly bounded by the
Caucasus Mountains, the Black and the Caspian Seas, Iran and Mesopotamia. The highest
mountain is Mount Ararat now in Turkey, where, according to the Bible narrative, Noah’s Ark is
supposed to have landed. Historical Armenia included three great lakes, Urmia, Van, and Sevan,
only the last of which is now in the territory of modern Armenia. The most important river is the
Araxes.

Reports concerning the Armenians have come down to us from many old sources, among them
Old and Middle Persian, Greek and Latin sources, and, last but not least, an Armenian king is
supposed to have been the first to adopt Christianity as state religion. This epochal event took
place in the early fourth century; the traditional date is 301, and we will begin our exposition from
this very moment. In this period Armenia or, better, the greatest part of the country inhabited
by Armenian speaking people, was ruled by a king of the ArSakuni (or Arsacid) dynasty, Trdat
(Tiridates) III. The main branch of this same family had ruled for centuries in Persia, during the
Parthian period up to 224 or 226, when its last member Artawan (Artabanus) V was deposed
by a coup d¥tat, following which the Sasanian Ardasir was enthroned. This king was obviously
hostile to the Ar$akuni ruler of Armenia, called Xosrov by the Armenian sources, because no king
would wish to have, in a neighboring country, a ruler from the dynasty he had just dethroned.
The Sasanians tried to conquer Armenia by all means. According to the legend, they organized
the treacherous murder of the Armenian king Xosrov; with the help of an Armenian noble man
named Anak, they arrived to kill the king and later on to conquer the country. Taking their
revenge against the murderer, the Armenian noblemen killed Anak and his family; only his two
sons were saved and taken abroad, one of them being Grigor (Gregory), the future llluminator
(Lusawori¢’ in Armenian), through whose efforts Armenia was Christianized. He was secretly
taken to Caesarea in Cappadocia and educated as a Christian. The king’s family, too, was extermi-
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nated: only Xosrov’s son Trdat was taken by his tutor to Greek territory. Later on he ascended the
throne thanks to the powerful help of the Romans. This was the same Trdat about whom we have
already spoken, who was finally persuaded by Grigor, and particularly by the miracles he operated,

to embrace Christianity as state religion.

We will not go into the facts which caused this conversion; they pertain more to legend than to
history: if one wants, one can read them narrated by the Armenian sources, particularly in the
book ascribed to a certain Agat'angelos. On the contrary, I cannot overlook what happened after
the conversion, when a policy of forced Christianization started in the country, with the destruc-
tion of pagan temples, the confiscation of their property, but also with the integration of old pagan
priests, or at least their relatives, into the new Christian clergy: for them ecclesiastic schools were
also created. We shall see later the reason why Grigor and Trdat were compelled to act in this way:
now we can state that, thanks to Grigor and Trdat, Christianity became one of the core elements
of Armenian identity, although such Christianity had to take into account both the religious and
the social past of the country.

Also the way of occupying the highest religious office in Armenia was very peculiar, at least if one
compares it with the uses of other Christian churches. The first bishop was obviously Grigor him-
self; after him his younger son Aristakeés, and later on his elder son Vrt’anés occupied the See, at
this time only an Episcopal or Archiepiscopal one. As one can easily understand, it was not strange
that a bishop had sons (by the way, they were born before their father was engaged in ecclesiastical
career), but that they became both primates of Armenia immediately after their father. Moreover,
if one looks through the list of the Armenia primates after Grigor, until the mid 5Sth century, one
finds nine persons, five of whom are direct relatives of Grigor, while four are all relatives of a cer-
tain Atbianos, probably to be identified with one of the pagan priests converted by Grigor and the
first bishop consecrated by him.

Let us summarize what we have said so far: during at least the first 150 years when Christianity
was the state religion in Armenia, the title of Primate was hereditary, assigned to the members of
two families, the Hellenized descendants of Grigor, and those of Albianos, more oriented toward
Syriac culture. We can add that also later on, when the Primate’s office became elective, to be even-
tually approved by the political authority ruling at the moment, the fact that the candidate was a
relative of the former Primate had nonetheless a certain weight. This tendency culminated in the
period between 1066 and 1203, when seven patriarchs (katofikos), members of the same family,
were elected, one after the other.

From the Western point of view one can charge the Armenians with nepotism, but if we want to
understand the reason that the system operated this way, we need to know something about the
structure of Armenian society during the 4th and Sth centuries.

According to many scholars, 4th-century Armenian society was not an urban one: there were
only few towns, above all trade centers, mostly inhabited by non-Armenian people. During the
4th century further reasons for building or, better, for restoring and enlarging towns were con-
nected with military purposes. This was the case for example of Karin-Theodosiopolis (today
Erzerum) in the part of the Armenian territory controlled by the Byzantines. In this period the
major part of the Armenian people lived in villages or in fortresses situated in the countryside.
Armenian society was divided into two main classes, the noblemen (4za#) and the so-called
people (Sinakan, ¥amik). Furthermore, as happened in the Parthian Iran, the Armenian territory
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Fig. 1 Armenia in the 4th century.

was divided into large estates, which were the property of a enlarged noble family (naxarar)
and were ruled by a member of it, to whom the title of nahaper “chief of the family” or tanutér
“master of the house” was given. Other members of a zaxarar family in their turn ruled over
smaller portions of the family estate. This system has often been labeled as feudal: for practical
purposes we can describe it that way, but we need to be aware that there are differences between
this system and the feudal system current later in Western Europe. Indeed, if the estate as a
whole was actually ruled by a single person, it was nonetheless considered the property of his
whole enlarged family, so that, if the ruler died heirless, he was succeeded by a member of a dif-
ferent branch of the family. Furthermore, it was allowed to alicnate a part of the family property
only to another member of the family or by permission of the whole enlarged family. This may
also explain why Armenian feudal families were normally endogamic: in order not to scatter
parts of their property, as would have happened if they had to give a part of their property to
another family as dowry. It must also be noted that endogamic marriages had a religious reason
t0o, because Zoroastrianism, at this time the faith of the Armenians, favored marriages between
relatives very highly.

As we have seen, in 4th century Armenia, as in Parthian Iran, large estates were hereditarily
possessed by noble families and actually ruled by a member of them: the whole enlarged family
was devoted to the worship of the same ancestors, lived in small fortified villages and spent the
most part of their time in hunting and in banqueting. Furthermore, each #axarar family had a
particular social function: in Armenia a member of the Arakuni family was chosen as king, who
was consequently a sort of primus inter pares; among the Mamikoneans the chief general of the
army (sparapet) was chosen, one of the Bagratunis was the chivalry chief (aspez) and king crowner
(tagadir), and so on.
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This social pattern has been applied to the church too: if in the period of paganism some temples and
their property were hereditarily possessed by some families, one can easily understand why Grigor chose
the sons and relatives of old priests when he created a new, Christian clergy to whom he granted almost
all privileges and property they previously possessed according to the ancient family right.

We know that in Western countries too it happened that old pagan temples were transformed into
churches for the new Christian cult: people accustomed to go to a certain place to worship a false
god were persuaded to frequent the same place where they could adore the true God. Something
like this happened in Armenia, where, nonetheless, not only the temples, but the old clerical fami-
lies too remained, their members transformed into priests of the new cult.

Moreover the bishops themselves continue to live and act within the estate of their families, so that
they are often qualified not as the bishops of certain dioceses but as the bishops of certain families.
Finally, the office of the Armenian Primate too was considered a sort of social office pertaining to
two families, at least for a certain period.

One can easily see to what extent the old social and religious patterns penetrated into the new
faith: this can be observed in other cases as well such as in the customs of mourning for the dead
(this function was often entrusted to specialized persons) and in the prevalence of marriage
between relatives. These and other similar “barbaric” habits were the target of the struggle of the
Armenian Primate and the clergy throughout the 4th and Sth centuries and later as well, as we can
see from the Armenian historical sources as well as from the canon laws. Such was the social and
religious situation in Armenia when, in or around 387, the country was divided into two spheres
of influence, the western one under the Roman control, which was quickly incorporated into the
Roman empire, and the other, eastern part, the larger one, where the Armenian king retained
nominal power, but was in fact a vassal subject to the Persian king. Indeed, in both parts Armenian
ethnic survival was threatened, because the Armenian people risked being culturally assimilated,
and this started from their faith itself, given the fact that, as autonomous Christians with their
own hierarchy and institutions, Armenian Christians were divided from and to a certain extent
disliked by the Greeks, whereas just because they were Christians they were considered hostile by
the Zoroastrian Persians.

At this time the Armenians had no writing system for their language, or at least such a system
was not in use: we shall elucidate this statement later. Indeed the Armenians knew what a writ-
ing system was and what the advantages of having one were; this can be proved, for instance, by
many official inscriptions in Greek, Latin and Aramaic found in their country. They had also oral
literature, some fragments of which have been preserved in the works of later historians: they are
probably excerpts from sacred poems, such as the one describing the birth of the god Vahagn, and
from epic songs such as the one speaking about a hero (king Artasés) abducting his future wife
by catching her with a lasso from among her father’s army and carrying her to his camp. Another
fragment describes the celebration of their marriage. It has also been supposed that the 4th century
Christian Armenians had their own literature written in Greek or Syriac, and indeed some later
theological or historical texts have been considered to be translations into Armenian from books
previously written in Greek or Syriac but destined for Armenian readers.

Finally, a particular translation technique was developed, this too for religious purposes. Indeed from
some sources we know that liturgy was performed in Greek or Syriac, but passages from the Bible were
often translated impromptu into Armenian if an educated priest was present: otherwise no translation
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was given and people understood nothingat all. This translation trainingas well as the language of oral
literature mentioned above probably formed the basis of the later literary Armenian.

But let us return to the difficulties the Armenian people had in understanding the liturgy when no
one was present who could translate it into their own language. This situation compelled one of
the greatest persons of this time, Mastoc), also called Mesrop, to work in order to create a writing
system for Armenian, which is an Indo-European language such as Latin or Greek. Mastoc’ was a
learned Hellenophile; he had been court secretary, and later on he devoted himself to the church
life. While preaching, he personally experienced how difficult it was for people to be taught in
a foreign language, when no translator was present, and consequently he decided to discuss the
problem with the Armenian primate, Sahak, in order to find a solution. Sahak too was aware of the
situation, and they turned to the Armenian king, Vfam$apuh. He told them that a Syrian bishop
named Daniél possessed a writing system by which one could write in the Armenian language. We
must remember that the motivation of these individuals in endowing the Armenians with a writ-
ing system was not simply religious: as we have said, Christianity, or, if you wish, the Armenian
way of conceiving it, was and in the course of time became more and more one of the core elements
of Armenian identity in a moment when it was continually threatened both from East and West.
The invention of a script and, consequently, the creation of local literature was perceived as and in
fact was a way of maintaining this identity.

With the help of the Armenian king, Daniél’s alphabet was immediately obtained, and Mastoc’
tried to work with it, but soon he realised that this system could not fully reproduce the syllables
and the phonological nexuses of the Armenian language: in fact those letters were collected from
a different writing system, as we can read in the most important source we have about these facts,
the biography of Mastoc’ written by Koriwn, one of his disciples [See Sources].

As we have just seen, our source says that Daniél’s alphabet was not fit to reproduce the syllables
of the Armenian language: this would probably mean that it worked somehow like the Semitic
alphabets, for instance the one used for Hebrew or Syriac or Arabic, by which only the consonants
are indicated by a particular letter.

After Madtoc’ had ascertained he could not work with Daniél’s alphabet in order to write
Armenian, he continued his search and finally, in 405 according to the tradition, he succeeded
in generating, with God’s help, a new and marvellous son, of which he was the father: I mean the
alphabet of the Armenian language. Immediately he traced the new letters, gave them names, put
them in order and with them formed syllables having both consonants and vowels. Koriwn, as
you see, considers the invention of Mastoc as the work of a human, albeit with some miraculous
aspects: a very peculiar birth given by a man, with God’s help. A quite different exposition of this
same fact is offered by a later source, Movsés Xorenac’i’s Patmut iwn Hayoc’ (History of Armenia).
Here it is said that, while Mesrop (that is Mastoc’) was praying, a right hand appeared in the depths
of his heart, writing letters on a rock as tracks are traced in snow. After this vision Mesrop was able
to fashion the new alphabet. This hand was obviously God’s hand. So, within some decades, or
maybe some centuries (Movsés’ date is controversial), the human creation of Mastoc’ became the
product of a divine act. In the same way, in the course of time the usual human acts of the saints
were transformed in super-human performances in Latin and Greek hagiographical texts. If we
analyze this creation, whether human or divine, we can be sure that it was of certain political value.
As we said, at this time both Western and Eastern influences were exerted on Armenia. We saw
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that the ruling class was trying to balance those influences and, at the same time, to maintain the
Armenians’ own peculiar national identity. With this purpose of balancing, both Greek and Syriac
languages were used as liturgical languages and the Armenian intelligentsia was urged to learn
both the Greek and Syriac languages and literature. The script invented by Mastoc; even though
it combines both Eastern and Western features, seems indeed to have been more influenced by the
Western pattern. It is possible, as some scholars have supposed, that Mastoc” reworked Daniél’s
alphabet, which followed an Oriental pattern: but in so doing, he added peculiar letters for the
vowels, as in Greek; the writing is from left to right, as in Greek; the letters are arranged accord-
ing to the Greek alphabet; the forms of some letters resemble the Greek ones and have the same
value. Also the way to write the vowel /u/ is the same we have in Greek, that is, two letters which
we could describe as <o> plus <w>. The script invented by Mastoc” was composed of 36 letters,
to which two others were added later, during the 12th century.

It is not casy to summarise briefly what happened after this invention. Afterwards, an intensive
translation activity started in which many persons were engaged. The first book translated was
obviously the Bible, soon followed by other books concerning religious matters, such as some of
Basil of Caesarea’s and John Chrysostom’s works. This activity intensified during the following
centuries, when many Greek and Syriac works, mainly pertaining to philosophy, were translated
into Armenian, transforming this literature into a sort of depository where we can find transla-
tion of some works whose originals are lost. At the same time as these translations were produced,
original Armenian literature developed too, and 5th century Armenian authors dealt not only
with religious matters, writing homilies or hagiographic works, but with history too, collecting
information from the classical sources or from their own oral literature, and also narrating what
happened in Armenia after Christianity became the state religion. In this way the national identity
of the Armenians was strengthened.

We can state that Mastoc’ chose the moment to act with perfect timing: after about two dec-
ades, in 428, the last ArSakuni (Arsacid) king ruling in the greater Eastern part of Armenia was
dethroned by the Sasanians. The Armenians strongly risked losing their national identity together
with their freedom, particularly after 439, when the Persian king Yazdgard II was trying to convert
them forcibly to his own faith, which at the time was Zurvanism, an heresy within Zoroastrianism,
to whose confutation Eznik Kotbac’i, a writer of this time, devoted a large section of his theologi-
cal treatise.

Around 449 there was an exchange of letters between the Persian court and the most prominent
Armenians, both clerics and laymen: when the former ordered the Armenians to adopt their
ruler’s faith, they answered the Persian king had sovereign rights upon their bodies, not upon
their souls. The state of unrest which followed these facts culminated in the battle of Awarayr, in
June 451, when the Armenians fought a desperate battle against the overwhelming Persian army.
Despite of the heavy tolls in that battle, the obstinacy Armenians demonstrated in defending their
faith forced the Persian king to avoid further confrontation: a moderate policy was conducted in
Armenia, although members of the Armenian intelligentsia, both clergymen and lay people, were
deported to Persia.

If we consider Mastocs invention from a modern point of view, we must recognize that, thanks
to it, the Armenian people was able to survive during the centuries of foreign domination, avoid-
ing or at least strongly reducing the risk of losing their national identity. They developed a sort
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of book worship, when books became something like a depository of that identity. Furthermore,
they could produce an original literature, a unique mix of Western and Eastern features, which is a
humanity heritage. In short, thanks to this person, thanks to his vision if you want, the Armenians
could remain Armenians during a little less than 1600 years, until 1991, when they again gained
their independence.
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2 SOURCES

The Armenian texts reproduced are taken from Matenagirk” Hayoc’, vol. I-ll, Antelias 2003,
with slight adaptation of the spelling.

The translations of the Buzandaran, by tazar P’arpec’i and Movsés Xorenac'i reproduce, with
minimal adaptation, those contained in:

The Epic Histories Attributed to P’awstos Buzand (Buzandaran Patmut’iwnk’), translation and
commentary by N.G. Garsoian, Cambridge (Mass.) 1989.

The History of tazar P’arpec’i, translated by R.W. Thomson, Atlanta 1991.

Moses Khorenats'i, History of the Armenians, translation and commentary by R.W. Thomson,
Cambridge (Mass.) - London 1978.

The translation of Koriwn is by the author.

PRE-CHRISTIAN ARMENIA

1. Fragments of poetical compositions on religious or epic matters.

Unpw [Shgpwlw)] npnh Pwp, Shpw, Ywhwql, gnpit wubl wnwuwbip wpfuwnphpu.
«GpyGtp tpyh(,

tnyGtp Gnyhn,

GnyGtp Gu 6nyG Shpwah.

Gnpya h 6nynch nilkn

bL qyupanhyb tntiqlpy.

pGn tintiquwl thnn 6nitu GwGkp,

pGn GntqwG thnn png Giwatn.

GL h pngnjG Jwqkp fuwpunbw) ywwnwbtyhy.
Guw hnip htp niGkp,

png ntGEp dwiepney,

GL wsyntlpb GhG wptquyniGp»:
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His [Tigran’s] sons were Pap, Tiran, Vahagn, of whom the fables of our land say:
Heaven was in travail,

earth was in travail,

the purple sea was also in travail;

in the sea travail

also gripped the red reed.

From the tube of the reed came forth smoke,
from the tube of the reed came forth flame.

From the flame a red-headed young boy ran out.
He had fire for hair,

and had flame for beard,

and his eyes were suns [translation cited, p. 123].

Movsés Xorenac’i, Patmut’iwn Hayoc’, I, 31 (32), 7 [Matenagirk’ Hayoc; Il, 1830]

Pwlgh gnpnh Uwlwg wppwjhl dGppwlyw| wpwpbw] quipwgl 3wyng wébl wn
Upunwtu gluwnwnniphtl fulnptp wppw)G UjwGwg, wnwp Upnwhuh gh’Gs G fulnptugt.
Gu GpnuntOu Br nwhOu wukp hwunwuint) dnbebbwinpu, npwtu gh dh" Giu dwbynibp
Ujwlwg wuwwwwlwt hhbhg G gbl jwfuwphu Iwyng: 6L h swrln JwGdd Upinwzhuh wn
h wmw quuunwahb quy pnjp ywunwbenyG juwthG qbiinniG h nwpwiwln dh 066, Ge h dtinh
pwpgiwlwg dw)bt h pwGwyb Upwnwzhuh.

«Rbqg wuby, wynp pwy Upwnwku, np junpbgtin pwe wqghl Ujwlwg. 64 hwiwlbw'g pwbhg
wswaqbinn) nunbpu Upwlwg nw) quuwnwbhn. gh wub dhny phbne ng £ weptG nhiguwqubg
quwyjing nhtguqulg qunuihg pwrbw| qybGnwiniphtl, Ywd dwnwjtignigwbiny h unpluwg
Jwpgh wwhb], Gu ppGwdniphtt juihnbGOwlwb h dkp Gpyngnilg wqqug pwpwg
hwuwnwuwnb»:

6L (ntbw] Upnwhuh qujuwhuh hdwuwnnipbwl pwlu qlwg jGgp qbitnnyG. G wnbubwg
qynjul qtintighy, G intbiwy h GdwGE pwbu hdwunnepbiwb guwblywgwe Ynruhb: G Ynstgbiug
gnuytwylb pip qUdpwwnn’ juynOt Gow qwiu upwinh hepny, wnGne, quephnpnt UpwGwg
h Ybnephil pip, G nuphbu Gr nifunu hwunwnbp pln wqgh pwowgl, G quunwbhb
wpdwlt] h fuwnwnniphtb: 6L hwany pniigbw Udpwwnwy, jnt wn wppwjt Ujwlwg nwi
quhyhG wiphnpnt Upwlwg qUwphGhy h YGanephed Upwnnwizhuh: 6L wuk wppw)b UpwGwg.

«bL nLunp” tnwigk pweb Upinwitu hwquipu h hwquwnwg b phipu b phipnig pln pwewqqgen)
Ynju wiphnpnhu Upwbwgy:

Quwju nbnh wnwuwbjwpwbting yhwywuwbpl jtipgb b hipbwbg wubG.
«3tSdwe wph wppw)b Upwnwytu h ubwil qlintighy,

G hwObw| gnuytwin 2hjwithny wwpwa,

G whgbiw) npwtu quipdnih upwpbi pln gbinG,

tiL dqbiw qnuybiwin 2hywihny WwpwGo

pGytg p utep wephnpnhl Ujwiwg,

biL 2wwn guikignyg qutop thwthniy wiphnpnpa,

wpwq hwunigwbind h pwOwyb hep»:

[-]

Mnj0wtu Gr ghwpuwlbwgl wnwuwbbw| Gpgbl, wjuwtu wubny.
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«Stin nuyh wnbnwjp h thbuwjnptiwbb Upwinwhuh,
ntnwjp dwpqwphwn h hwpulnepbwbO UwphGUuGh»:

Because the Armenian army had captured the son of the Alan king and had brought him to
Artases, the king of the Alans requested peace, offering to give Artasés whatever he might ask.
He promised to make a sworn and lasting treaty that the young men of the Alans would come
no more on raids for plunder into Armenia. And when Artasés refused to give back the youth,
the prince’s sister came to the bank of the river onto a large hillock and through interpreters
called to the camp of Artasés:

| say to you, valiant Artasés, that you have conquered the brave nation of the Alans. Come,
consent to the request of the beautiful-eyed Alan princess to give up the youth. For it is not
right for heroes to take the lives of the progeny of other heroes for the sake of vengeance, or
by subjecting them to keep them in the rank of slaves and perpetuate eternal enmity between
two brave nations.

When Artasés heard such wise words he went to the bank of the river; and seeing the beautiful
maiden and hearing words of wisdom from her, he desired the maiden. He summoned his
tutor Smbat and revealed to him the wishes of his heart - to marry the Alan princess, make a
treaty and pact with the valiant nation, and to free the youth for the sake of peace. This pleased
Smbat, and he sent word to the king of the Alans that he should give the princess of the Alans,
Sat’inik, in marriage to Artasés. The king of the Alans said:

And whence will the brave Artasés give a thousand thousands and a myriad myriads in return
for the noble-born princess of the Alans?

This episode the storytelles rehearse, as they sing their fables, in the following way:
Noble king Artasés mounted a beautiful black horse,

and taking a strap of red leather with golden rings

and crossing the river like a swift-winged eagle

and throwing the strap of red leather with golden rings
he cast it around the waist of the Alan princess,

greatly paining the tender maiden’s waist;

and he quickly brought her to his camp.

[...]

Similarly they also sing in their fables about the wedding:
A shower of gold rained down at the marriage of Artasés;

it rained pearls at the wedding of Sat’inik [translation cited, pp. 191-193].

Movseés Xorenac’i, Patmut’iwn Hayoc’, ll, 50, 5-15 [Matenagirk” Hayoc; 11, 1926-1928]
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2. Marriage and funeral customs:

GL [Lbputu] qtipyniuu qujunuhy jwgquwg Gwfuwpwpwgl pwnlw). dh qutipdwinpwg
fuGwadnippil, gnp Jwul wquhtiny ubwhwlwld wgqwwuniptiwlb wrlGhG. Gu dhiu np h
ytipwy dtnting qnpétihG ndhpu puwn hbpwbnuwlwh unynpnipbiwbh:

These two things he [archbishop Nersés] abolished from the princely families: first, the mar-
riage of close relatives, which they practiced to restrict the noble class [or in order to preserve
their privileges avidly]; and second, the crimes they committed over the dead according to the
heathen custom [translation cited, p. 275].

Movsés Xorenac’i, Patmut’iwn Hayoc’, lll, 20, 12 [Matenagirk” Hayoc; 1l, 2032]

[LbGputu] 2hGGwg unjluwtu, Ywpqbwg Ywqoibwg bLL hwuwnmwunbwg, pwgnd G owyl
nnnpdntphtbu nrunigwlipn wpfuwphp. pwgnid upqu YwlnGwg hwyptGhu Ywnpqgkp: G
wn jnjub jupnipbiwG gnigwbip nbb wyGwiniphtb. Ge gh dh’ qiwh dwpnywlb wpwhg
nwnpdh dhruwlqud Yahnwlbwbwny hwdwphgh, e wOjntuniptwdp h ybpwy qGugbingl
wishpu gnpédhgtlb (wibwglb Ynényl, qulwnwyniphilu wpfuwnb nGGin). wy jniunyg
Sbwnl quiunbwol wyb nlbbp G jupnipbwGa GnpngnepbiwG, Gie hipwpwGshp gnpéngl
quihnblwywb ghwwinnigniilb welne hcpwpwGship jnju nllGGind™ wienip quipunbwGa
Stwnl uwwub): 6L gh thGhghG jwdntulnipbwl wiphGwinpp, dh’ unbl Gu 0h' nue pbipt
hipbiwlGg  wdnwulniphiGplqup Ynniwlg. G thwiusk]p wibh h dGpdwenp Gr juwqghb
nnhiwyhg fuwntwynipbwl wintubnepbGth, Ge dwlwiwln h dGpdwenpwyw h Gning, b
np quu uh wyud Gowh (Gwy Ep hGs:

Likewise he [archbishop Nersés] built, ordered, and consolidated; he taught many other chari-
ties to the realm and regulated many canonical rules of his fathers. He taught everyone to look
forward to the hope of the resurrection; not to believe human death irreversible and without
return once again to life, nor to perform hopelessly over the departed the excessive weeping
and lamentations of unbridled mourning, but rather to look forward with hope toward the
coming of the Lord and the renewal of the Resurrection, to await the day of the coming of the
Lord in the hope that each one will receive the eternal reward of his deeds. He also taught
that marriage should be lawful, and neither to deceive nor betray one’s spouse, and above
all to refrain from incestuous marriages with close family relations within the clan, especially
from intimacy with daughters-in-law or anything of the kind, as had once been the custom.
[translation cited, pp. 113-114].

Buzandaran IV, 4, 40-43 [Matenagirk’ Hayoc; 1, 316]

ARMENIA AFTER THE CONVERSION TO CHRISTIANITY

1. Translation techniques used in preaching

6L h Jupnwwbwnb] GpwGbin)G Ubupnwwy ns thnpp Ynkp Juwbqu, pwlgh hGpl tp
pGptingnn G pwpqiwbhs. Gu Gpb wy np pOpbnGnjp, nip Gw ng hwlnhwtp qubfunty h
dnnndypnngl |hGEn, jwnwau ng |hGGn) pwpgiwbhs: Ywul npnj Gn h dinh hGwpbp guwGi
Gawlwahpu 3wyng |Ggnthu. L wpybw qubah h pwlu wtu wku thnpdpLp tnwdwhkp:
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In his teaching the blessed Mesrop endured no little hardship, for he was both reader and tran-
slator. And if someone else read when he was not present, it was unintelligible to the people
since there was no translator. Therefore he decided to try to invent letters for the Armenian
language. Putting himself to the task he became very worn out by his various attempts [tran-
slation cited, pp. 310-311].

Movsés Xorenac’i, Patmut’iwn Hayoc’, Ill, 47, 7-8 [Matenagirk” Hayoc; Il, 2070-2071]

2. Biographical note on Mastoc’

b dwiwlwlyu unpw [dnwiwwhn)] pwquinpnipbiwllG wnniwe 2Gnph hngnnniptiwl
JwiobGwhuOwatl Uunniwéng wnbG dhnd 620wpnp’ Uwpwnng windG Ynsbgbing, np tp p
quwtwrtlG Swpnilnj, h Jwgblwg qbingk, npnh wnrl, npnid wlniG Ep dwpnw. h wnhu
OwaynpbiwlG hipny nuubwp nupnephtd qynyl, ghlninpbw] b nneG 3wyng wppwjhl
tunupndwyj, Yupqbwy jGpwd dwunbGwaghp wppnibh nupwgl. Jwul gh wunph Go jnjGa
gpny Ysdwnbpl jwjGdwd qgnpd pwquwinpwgl 3Iwing wppnitbh nwhppel, qysérnglb b
ghpnwpunwyuwgl: 6L uywuwinpbiw] wln wdu upgqwinpwwtu wrwlg Gwbipwlwg, jGun
wjbnphy nbGswgbw| Yuwpgh Juwlwywbnipbwb Gppw) h Jwlu pwqinipbwb Gnpwnpg :

During his [VtSamapuh’s] reign solicitous grace was given by all-provident God to an upright
man called Mastoc’, who was from the province of Taron, from the village of Hac’ekac’, the
son of a man named Vardan. In the years of his youth he had studied Greek literature, had
occupied a military position at the Armenian court of king Xosrov, and had been appointed
to the office of the royal scribes; for the royal scribes at that time conducted the business of
the Armenian kings, decrees and edicts, in Syriac and Greek. After serving there in a regular
capacity for some years without reproach, he then became desirous of the monastic order. He
went to the monastery of a large group of brothers [translation cited, pp. 46-47].

tazar P’'arpec’i, I, 10, 1-2 [Matenagirk” Hayoc; Il, 2211-2212]

3. The creation of the Armenian alphabet.

2

6L hpptit [Uwawnng] wenipu pwgnidu wlnkG h GohG nbqbipkp, jwpnigbiw wjlnihGunbe
hwuwGtn wr untpp Ywpninhynulb Iwyng UGdwg, npnj wOniGb dwlwskpn Uwhwy, qnp
wwwinpwunwlwb guwbktp Goha thnipn) hwiwlbwp: 61 chwOqwdiw)lb jwidwpnipbwdp
gnidwnbiw] hwinbpd wnwiphtp dGéwep wn Uunniwé Yulpubhl, Jwul waklwil nging
pphunnuwptp thpynpbwbb hwuwGbnyb: 6L qujlt wrbGhG winipu pwgnidu:

Uww Gwbkp Gngw wwpqbrwlwl juwiblwpwnphlG Uunniwény dnnnyb| qufuwnhwhng
funphnipnG GpwlGh dhwpwbngl, Gi h qhun Gwlwqpwg Iwjwunwl wqghb
hwuwby:

Pwagnd hwpgwthnpdh GL pGOnipbwl qwbdhlu wwpwwbgnigbwg GL  pwgntd
wpfuwwnnipbiwbg hwipbpbwyp, wqn welbhl0 wwyw te qyubjuwgn)b fuGnptihG hipbwGg
pwauwtnnhb Iwyng, npnj wbncb Ynskp dnwdwwntch:
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Swjbdwd wwuwndtp Gngw wppwjl wub wrb nipnidb wunpeny Guyhuynwnuh wqbniwywbh
Nwbhtp wnib Yngtgtipn), npny jwGlwné nuptidb guintiwg Gowlwghpu wnthwpbinwg hw)tpka
ttgnih: 6 hppbe Wwwnibgwr Gngw jwnppwjt Jwul qubin)G h YwGhGik, juidwnbghl
quppuwj thnjp wnlbp Juwub whwnjhgh wjlnghly: 6 Gw wrwptp gndb dwhphd wGndh
hpnqupunwwip we wyp 6h Gptg, npny wGnllG Swptp YnskhG, np tp dGpdwinp Mwbhbih
wunptnj Gwhuynwnuh:

huy IwpbhG quib (nLbwy, thntpwlwyh hwuwGkp wn YwGhk G, Ge Gwiu h0pl wnbnGywbw)n
h Qwbhbt Gowlwgpwgl, G www webw] b GdwOk wnwpkp we wppw)b jtpyhpt Iwjng:
h hhGgbpnpnh wih pwquinpnipbwl Gnpw h Gw hwunigwGtp: buy wppwjhG hwinbipd
Uhwpw uppnypl Uwhwlwe Gu Uwzpnght pGLywibw qGowlwaghpul h SwpbkG, nipwfu
LhGtha:

huy hppbi h ybpwy hwubwy, pb s60 puwtwlywb GowlGwaghnpl nny wék| quhtnnpwju qyuwu
hwjtiptd GgnunyG, dwlwiwln gh 6o GowGwaghppG huy jwjng nupnipbiwlg pwntwp b
jwpnigbwp nhwbgwa, jtwn wiGnphy nwpdbw Ypyht whqwad h GnyG hnqu nwnrbGwjha, bt
Goh0 Gpu fuGnpbhG dwiwlwlu hGs:

[E]

Jwul npny wrebw|] GpwGtn)G Uwppngh nwu dh dwOywniny hpwdwlwr wppwjh G
UhwpwOnipbwdp uppny0 Uwhwlwy, G hpwdwnbwip h dhdtwbg hwdpnipht uppnipbwOh
fuwnwyp qbwyp h hhGgtipnpn wdph dnwdwwhng wppwihb Iwjng, tiv Gppbiw| hwuwGtp h
ynndwbu Upwdh' h pwnwpu Gpyniu Uunpeng. npng wnwohGhb Gnkuhw Ynsh, G Gpypnpnha
Udhn waniG: COnntd |hGEp unipp Gwhuynwnuwgl, npng wnrwelniG Pwphiwu winlb G
GpypnpnhlG Uywyhnu. hwlntipd Ynbpwywlbwepb b hluwlbwepl pwnwpwg wwnwhbwy,
GL pwgned dESwpwlu gnigbw| hwubiingl plnniGGhG hnqupwnpénipbiwdp puin Bphuninup
wlnLwGbngl Ywnqh:

bul wwybpunwutp Jupnwuwtunht quwpbwiub pn hip jGpynwu pwdwlbwy, gndwbu
Jjwunph nuwnpniphtGd Ywpgkp <h pwnwphl Gnbuwging>, Gt qndwlu h jnibwlywb
nunntphtG0 wlunp h Uwdntuwnwywl pwnwpl gnidwptn:

(]

6L Gnpw hipndp hwitwuwpuwep qunynpuwywlb wnweh Gnbw) qunwipu Gr quplniphibu
tL quunuwwnwlu wpwnwunitwihg, qfuunwdptipnipphilu, ghnqu qufuwphwhtéu, jhotiiny
quuwgbiwiulb dwpqwntha, Gpt «3npdwd htétiétugbiu, JwjGdwad Ytggbux:

6L wylwktu pwgntd wpfuwwnniptiwbg hwdptipbiwg Juub hipny wgghb pwpbwg hGs widwh
qunuwbbny: Npnd wwnqbckp huy yhdwy judkbuwGnphnntG Uunniwéng. hwjpwywG swthnih
606wy 6GnLlGnu Gnpng G upwGsth unipp wenyl hipnd, Gawlwahpu hwybnkG |GgnihG: GL
win Junwnwyh Gauiwybwy, winiwbbw b Yuwpgbwy, juiphlip uhnnpwjhip Yuwwip:

6L www hpwdwpbw] jtwhuynwnutG uppny, hwnbipd wiqlGuywlwep hipndp howdGin
h pwnwpl Uwdnuwwnwging, jnpnud dEdwwwwnht huy jtwyhuynwnutb Gi jbYtEntgunya
utownbwy |hGEp:

GL wntG h GohG pwnwph gphs ndG hbp GGwywh nwpnipbwb Innthwlnu whnll qunbiwy,
npny qwubOwjh pGupniphilu Gowlwaqpugl qlGppwqniGb G quybwaqniGh, qyunsh
G gqbipyuwyGG, querwGahGh G qypylGwenpl, dhwlqwiw)l juiphGbw] bu jwGynigbwy, h
pwnquwlniphtld nwrlwihl hwlnbpd wpwdpp btpynip, wpwybpnwipl hipndp. npng
wnwolnyG 3ndhwl whnih YnskpG, j6Yybtnbwg quiwntl, Gu Gpypnpnhla 3ndukth wlndG h
Mwnwlwywb nwkh: 6L Gnbw) uyhqgpb pwpgiwbtiny qghpu Gwfu jUnwlwglb UnnndnGh,
np huyqpwh huy dwlwrpu hdwuwnnipbiwGb pnGéwtgnigwt |GG, wubny tpb «Gwbwsk)
ghdwuwnniphtl GL qfupwwn, hdwlw] gpwbu hwGdwpny»: Np GL gpbigwe dGrwdpl wylGnphy
qnsh, hwlnbpé niunigwGbiny qiwGyniGu qppsu GohG nupnepbiw:
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Mastoc’, after having dealt with this [with the best way of carrying out missionary activity] for
many days, went to the holy patriarch of Greater Armenia, whose name was Sahak, whom
he found ready to help, since he [Sahak] too had the same concern. And they, meeting in full
agreement, immediately made great prayers to God, in order to find a way to obtain, for all
souls, Christ’s redemption. And they did this for many days.

Then it was granted to them as a gift of a beautiful God, to gather together the assembly of
their blessed helper which had the country in its care and to try to find writing signs [a script]
for the Armenian nation.

After having dedicated themselves to long and profound searches and after having supported
many difficulties, they informed the king of Armenia, whose name was Vfams$apuh, too about
what they had already looked for.

Then the king told them about a Syrian, an honorable bishop, named Daniél, who by
chance had found alphabetical signs for Armenian. And when the king told them about
Daniél’s discovery, they exhorted him to care for these important things. He then sent a
certain person, Vahri¢ by name, with a written order, to a priest named Habél, who was
in contact with the Syrian bishop Daniél [or: “who was a relative of the Syrian bishop
Daniél”].

Now Habél, having heard these things, went in haste to Daniél, after being instructed in the
use of the letters, and then, having received them, he sent them to the king in the country of
the Armenians. They arrived in the fifth year of the reign of Vtam$apuh. And the king and the
saints Sahak and Mastoc’, when they received the alphabet from Habél, were filled with joy.

But when they realised that the alphabet was not suitable for rendering completely the syllabic
links of Armenian, the more so because the letters had been gathered from the writting systems
of other languages and so to speak resuscitated, they had the same worry again and for a while
they tried to find a solution.

Vi

Thus the blessed Mastoc’, by order of the king and with the consent of Saint Sahak, took a
group of children, bid goodbye to king and to the patriarch with a holy kiss and, having set
forth in the fifth year of the reign of Vfamsapuh, reached the country of the Armeans, in two
cities of Syria, one called Edessa and the other Amid. He presented himself to the holy bishops,
one named Babilas [Rabbulas Pagidas] and the other Akakios and they both came to meet
him accompanied by the clergy and by the principal inhabitants of the city, and having greatly
honoured the new arrivals, they greeted them with solicitude, according to Christian usage.

Now Mastoc’, a master who loves his disciples, divided into two groups the persons whom
he had brought with him, and he designated some to study Syriac literature <in the city of
Edessa>, while he made the others gather in Samosata, to study the Greek literature.

Vil

And he, with his companions, went back to the usual prayers, the wakes and the supplications
full of tears, the mortifications and the worries and the weeping for the world, remembering
the saying of the prophet: “When you will weep, then you will live” [Isaiah XXX,15].

Thus he supported many difficulties, in order to find a beneficial help for his nation, and God,
who gives all, gave him the fortune to generate, like a father, with his saintly right hand a new
and marvellous birth, the alphabet of the Armenian language. And then, immediately, he tra-
ced, named, ordered the letters and adapted them in syllabic links.
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Then, bidding goodbye to the holy bishop [of Edessal, he went down with his helpers towards
the city of Samosata, where he received great honourshrom the local bishop and clergy.

In this same city there was a scribe, expert in Greek, by name Hrfop’anos [Rufinus?], with
whom he adapted and completed all types of letters, the thin and the broad, the short and the
long, the single and the double. Then, he and two of hthinciples, one named Yovhan, from the
district of Eketeac’, the other named Yovsép’, of the house of Patan, dedicated themselves to the
translations. And thus they devoted themselves to the translation of the Bible, starting with the
Proverbs of Solomon, which from the very beginning recommend to know wisdom, sayng: "To
know wisdom and instruction, to understand the words of prudence" [Proverbs 1,2]. This was
written by the same scribe, when he was teaxhing the youth to write in the same script.

Koriwn, Vark’ Mastoc’i, chap. VI-VIII [Matenagirk” Hayoc, |, 236-238]

[UGupnw] junwipu wwwirhGh: 6L inbuwdt ng h pnil Gpwq B ng jwpplnepbw nbuhg, wy h
upinhb gnpéwpwbh Gpbunipwigbiwg hngunyG wswg pwp &tinhG weny qptiny h ytpwy yphap.
gh npwtu h dGwa ytipgp q6hG" Yniinbiwy nibkp pwnG:

[Mesrop] took refuge in prayer. And he saw not a dream in sleep, not a vision while awake, but
in the depths of his heart there appeared to the eyes of his soul a right hand writing on rock;
for the stone retained the shapes as tracks are traced in snow [translation cited, p. 320].

Movsés Xorenac’i, Patmut’'wn Hayoc’, lll, 53, 6-7 [Matenagirk” Hayoc; 11, 2081]
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